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[INTRODUCTION

HABEMUS PAPAM!

Pope Francis

Editar's Note

With the rasignation of Pope Benedict Xvl on February 11; 2013 and the
slection of Gardinal Jorge Maric Bergoglio on March 13 as Pope Francis, this
is & historic time for the Church. In a maonths time, we have experienced both
the first papal rasignation in 800 years and the first non-Europsean slected to to
the papacy in 300 years. Yincentiana has asked for commentary from four con-
freres: G, Gregory Gay, Superior General; Eli Chaves dos Santos, Assistant
Supcrior General frarm Brazil; Fabiano Spisla, Presidont of CLAPV] and Visitor
of Curitiba, Brazil; and Gustavo Gonzdlez of the Province of Argenting, who
serves 835 provincial econome. This section concludes with an article oan the
invitation exterded to the Superior General to attend Mass with the Holy Father.
it first appesred in www.cmglobal.org
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A Faithful and Faith-flled Shepherd
. Gregory Gay, C.M.

Superior General

When Pope Francis was announced as our new Pope, T reeall there
was complete silence among those of us watching the television,
hecause no one knew whe he was. In the weeks prior to the conclave,
the media was filled with predicliions, profiles, and pictures of who the
nexl pope mighr be, focusing on the Cardinals deemed (o be “Papalbile”,
Far me, il way Inleresting to see that in all the frenzy of information
and stories that raced across the media, never once was the name ot
Cardinal Jorge Mario Bergoglio, the present Pope Francis ever men-
til‘:]’] Ed. Nl’) ll:{:‘ dees '|.F|. IIErrl .'_‘1']'1[_?'\.\.']:] Lar II'lt" ]_;kt'.', £ \,."fl'_'lrlf_ I'_'lr th(_' EIQL.\- Spidt?
Let’s hope so.., I belicve so.

The most siriking inilial impression of this Pope for me is his sim-
plicity and desive 10 be among people, including his brother bishops,
priests, religious, pasiora] agents, his prople, and especially the poor,
He daes not stand much on protocol, which can tend to distance our
leaders from ws. This atlitude may be alamming for some Vatican offi-
cials and hierarchy. Yet, 1 belicve we are wilnessing something that
peaple had hoped for: 2 Holy Father whose demeanor combines the
spiril and way of hoth Pape lohn XX and Pope John Paul 0L In the
Dotober 2012 Synod of Bishops in which | was o parlicipant, a number
of bishaps and other participants spoke both in small groups snd ple-
nary sessions of the need for areater simplicity in the way the hicrarchy
prescnls ilsclf to the public. That sentiment was constant thew o the
Sy sl '

A bishop [rem the Philippines called on his brother bishops to exhibi
greater simplicily in lifcslyle and to be present to peapile as their pas-
lors. not their princes. This is what many of the Catholic faithful want,
excepl for these caught up in the ‘pump and cireumstance” fanfare,
which can create an impression of distance apd superiority. This can
lead toan exiernal focus as a way of demonsteating the ‘vlory of God',
Yet in my opindon, it distracts ws from the glovy of God fownd in the
dignity of all God's peaple, especially the poor. T found most sirikine
(s did many other peaple) thal Pope Franeis' first action was a hurmble
request Lo all in St Peter’s Square and throughout che world 1o hless
and pray [or him before he would give his blessing, For me, that was
a powertul symbal; asking God's people bless him in his leadership role
as Universal Pastor of our Church. T have high hopes our Pope will be
ome for the people, especially for the poor,
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I also find lwo olher facts aboul the new Pope Francis to he quite
significant: he is the first non-Buropean Pope in nearly one thousand
vears, and one whe comes from Lalin America. This is cspecially note
worthy to me, as 1 believe thar the Church in Latin Amervican has
atternpted with greal determination Lo Inouleate the work of the Second
Vatican Council inte Church teaching as well as the cvervday 1ile of
the people, This is mest liling, coming in the “Year of Faith” when we
cielehraie the 30lh anniversary of the start of the Council. Through the
leadership of Bishops' Conferences, the Latin American Church is
vnigue in how il has inlcgraled the docoumenls of Vatican IT into the
life of the Church. Starting in 1968 and continuing, the Bishops' Con-.
ference met in Meadellin, Colombia, Pucbla, Meaicoe, Santo Domingo,
and most recently, Aparccida, Brazil In each of these settings, the
Bisheps of Latin America called people o integeate the teachings of
Vatican L into their daily lives, They challenged them o cmbrace the
new evangelization by accepting their faith as a permanent state of
mission, recommitiing their desive 1o live their baplismal promizes o
Chirisl and his Church.

This commitment actively involves hoth hierarchy and laity on a
conbinual journey, as the Rishops of Lalin American have demonstrated
both in their documents and pastoral acrivity. I'm very delighted that
we have a Pope who reflects this love of Vatican 1L and is calling «ll
ol us ay the People of God to participate more fully in the lite of the
Church, and actively seeks to express a prelferential oplion far the poor,
Meedless w say, our Holy Father's lifestyle, words, and actions are not
only a herald of hape to the Church and the world: they reflect quile
well somelhing else near and dear to my heart and vours: our Vincen-
tHan Charism. Mav God bless and strengthen Pope Francis in his new
minislry as Chiel Shepherd of God's Hocl,

O, Oregory Gay, CAL
T April 2013



124 Eli Chaves dos Santos, C.AL

e

i

g
e
S

-
e

Fope Francs greets Pope Emordms Benedict at Castel Ganedol [
on March 23, 2013

A Jesnit Pope, Latin American and New Directions
of the Church

i Chavez dos Santos, €M,

Assistant to the Superior General, Rome

With the clection of Pope Francis, | would like to summarize and
share some ideas of Fr. Libanio , which I [ind very interesting. ‘They
can help us understand this historical moment now in the Church’s
hislory, a time of guestions and cxpretations. ’

Pope Francis succesded Pope Bonedict XVL In general, when the
Pope chooses a name, it takes on a special significance for his papacy.
I & way, it bespeaks a kind of “inheritance”. In choosing the name of

CL Wideer A Jeswir pope, Lariv dmtericar and the new divactions of the Charal,
This viden was produced by the Lovola Center from a roumdtable held in Belo
Horizonte Brazil, Apeil 20, 20013, with participarion of renowned Trazilian
theologian and Jesuit Jodo Batista Libfnio and Fr. Manuel Godoy, You can

vigwe Q0 ul: hoepedfamne ponitle, oo s lch 3 v=hTEWe TV FIL
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Pope Benediet XV then-Cardinal Rarzinger wanted 1o emplasize
being a Buropeun. This is because he realized Burope was rooied in
the: Christian faith, and he sought to re-Christianize Europe so it would
return Lo ils Toots”. Cardinal Bergoslio chose Francis, a name without
papal precedent, as he followed a different path from his predecessors,
Although a Jesuil, Cardinal Bergoglio chose a name identified with
Franciscans, highlishting his originalive,

Moreover, the new pope comes in after the resignarion of Benedicl
XV, which is rveally the first lrue resignation of a pope. The resigna-
tioms of popes before Benedict XV were ofien due 10 economic or
political realities ¢l (he time. Pope Benedicts resignation 'splits” the
theology of papal primacy, delined at Vatican I Benedicl's resiznation
was nol an izolated aet of 2 coward who flees and abandons the mis-
siom, Rather, It was a consecious and mature decision of 2 man who el
unable to continue the physical and spiritual demands needed of papal
minisiry today.

This attitude reveals the fragility and Timitations of the papacy as an
office. It definitely calls inlo guestion some previous religious and
sowcielal ideas of the pope as an unlouchable, ungquestionable, and
sacred hgure. This [ormer theology of the papacy’ ratifies the pope as
infallible, with all glory, awhorily, and above any suspicion. Tt does
non allow one torwaver - how does a pope guit if he's seen as being a
detached figure, a totality from "above™ In my opinion, this theoloy
of papal primacy, forged in recent centuries, is nosy heing rovised to a
new way of being. The figure of the pope is now seen as one who is
maore human, with the strengths and wealinesses of an ‘average” man.
In his acr of his resignation, Pope Fmeritus Benedicl dismantled rhe
lraditional understanding of the figure ol the Pope, and opened new
pathways and possibilities lor Pope Francis. Therefore, al though at this
time there is the loss of a certain papal aura of sacredness, Pope Fran-
wis, wilh a different mindser, can creaie & new understanding of what
it means to be a successor of Peter in todayv’s world.

The "buze" around the new Pope has led many to look more closcly
at him and wender what to eapect. Cardinal Bergoglio is a man of great
qualities, who has g grear proximity to people, and especially a concern
for youth as the turure of the Church. He has management cxperience

‘Tr. Mamiel Godov was surprised  that the media hizhlishled soworal
noreworthy gestures aid allindes of Pope Francis, seen as “conmmon and
nocma]”, These include using pelbiic ranzportaton, paving his hotel bill aller
the conclave and being a toothall fan, 1t is interecting (o ohsomee the enaphasis
on Lhe norrmel, trivial things that millicns of peopls asually tend o do., The fact
that Pope Francis has done tese thines can also inform as jost bow abnommal®
ol conceplion of the e of 8 Pope can el
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as provincial in the Sociery of Jesus and Bishop of the Archdiocese of
Bicnos Aires, Comparad with FPope Emeritius Bencdict, thoro are big
differences. Benedict 3V is a luilliant theologian, well-respected as
the "Gerrnan docior, an intelligenl man who ried (o solve problemms
utilizing the vast range of his theological vision. Yet, he had much dit-
[euliy in making this vision viable and solving these problems in the
concrete veality of lite today. Pope Emeritus Benedicet could ably wires-
e with problems in theory, bul he had difficully in lackling the proc-
tical aspects of many problems confronting the Church today. In his
decision Lo resign the papacy, Benedict has acknowledged the complex-
ity and difficulny of governing the Church in teday's werld. These Fac-
itrs, with his advancing age, zave him the courage to see he was in 1o
comdition to centinee in command of the Church.

Pope Francis is a pastora] man, He has g wood (heological lormation,
bul he is net an inellectnal. He is o pastor, closer to overvday problems.
Infllucnced by the populism in his native Argentina dating back to the
era af “Peron”, e is allected by the ides thal power desives s suthor-
ity from being closer o the people;, hoth in physical and emarional
proximity, His way of being simple and close to the peaple and the
j"H wor comes lareely from his lile expericnees and the influence of the

“Peromist” era in Argentina, rather than a critical understanding of
liberation theology, which zsees the poor as exploited and the core aroup
i building 4 just socicty.

Furthermors, concerning certain perceptions (o "shadows” as they
arc often called) on his performance during Arvgentina’s dictatorship,
ane needs b be realislic I is casy boday, in g guicter enviromment, to
analvre the past, tense, uncertain, and difficoll davs with somelimes
harsh judgments. Bergoolio was young and had no experiance, |le is
nol the same today; he has grown, changed, matured spiritually, and
eme can expect him 1o be diffenenl oom the past, In the present, one
can revisit some positioms that may not have been brave and appropri-
ale for the past: As [or what positions he will take to reform the church,
one st wait and see whal he will do in dme,

An anslvtical view will show that the Pope Francis must serve s
church enviromroenl marked by large and complex challenges, includ-
ing the great centralization produced in the pomificstes of John
Paul 11 and Beoedicl XV In fact, this centralization of the Church
Is not new, bur traces its origin o the “Hoaiws Papac” of Pope
Gregony VI in the cleventh century. This new papacy begins al a lime
when, due o the foree of secularization, institntional religion has los)
its normalive force. Many people today asicribe o s vague religiosity.
This institutional crisis of the Church has resulied in & ]ua,\_-. of strengeth
ol ceclesiastical poaver. It also vecurs within the context of a Church
moving “Flast and South”, giving it a confizeratiion less European.
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Given these and many other challenges, withoul underestimating the
power of the pope, one can see that he is not a person who can change
the Chureh avermight. Immediate institutional changes are necded and
cepecled, Howoever, 1L 15 more importanl to promede and strcngthar:r
mrovemnents of renewal and change within the Church. It is also essen-
tial 1o support and promole tew ndliatives and movements [or change
[rom theological, seographical, and cultural horizons.

Cur expectations and concerns must also consider using abjective
data gleaned fromm the valuable tools of social sclences and theolowy 1o
fnd ways to understand and Hve out our faith realistically to avoid
being naive. However, on some level, aur reflections will alwavs be
invomplele, bocanse when il comes (o beliel, ivis ultimately abour liv-
ing the virmes of faith, hope. and charine. Otherwise, our "human
analysis” can appear harsh and pessimistic, What undergirds sand gives
vigor to the faith and the Church is the person of Jesus Christ, wha
sends his Spirvit to renew and strengthen us.

L is necessary Widay Lo deepen our awareness and understanding of
the theology of the Holy Spirit, which leads us to the historical Jesus.
At varionis times in s histary, the Church developed & mode of theo-
logical rellection that scemed to silence the role of the Holy Spirit and
relegate the historical Jesus o a superticial level. & constant effor 1o
crgaee e histories] person of Fesus will help s develop & communal,
historical, and concrete praxis for cur faith, so we may discern new
ways of (delity and authenticity. In daing this, we can avoid the pitfall
of living an “individualized religion” which only leads to isolation and
the dearh of a trie commumal fairh. I'n meet the challenges of our e
properly, we must be willing and able to srticulate and engage the two
esseniinl dirnensions in the experience ol following Chriso the person
wf Jesus and the community he called us o become, the Church.

Bl Chaves des Santos, G,

3 May 2013
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Pope: Francis embraces a woung Boy with corehral palsy
o Faster Sunday

Jorge Mario Bergoglio — “Our” New Pope Francisco
Fabiang Spisla, C.M.

Visitor, Provinee of Curitiba, Brasil President
ol CLAFVTS

Il wias Alarch 13, 20113, The Conclave was In progress, and we all
had great expectations for the clection of the new Pope. Suddenly,
people gathered in 51 Peler’s Square could not contain their escilemment
as they saw white sinoke pour from the make-shift. chimney on the roof
of the Sistine Chapel, indicating the chaice of a new ponlill,

The day befare, | wenl [rom Curitiba to 550 Paulo 1o obtain my visa
to travel to the United Slales for the International Visitors meeting,
Istopped at the Chureh of St Vineent de Paul in the vesion of Ipiranga.
Alter lunech with two conlreres, we talked while checking (o see if there

‘Editar’s Note: CLAPYI is the Laun American association ol Visitors of all
Vincentian provinces: “Conivrenciz | artino Americano De Provineizs Vicenti-
nas”. Fownded in 1971, it is the oldest of al! Lhe Conferences of Visiloes in the
Congrrepation.
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was any news [rom Rome. T retdred hrietly toorelas, Bul moments later
there was a knock at the door, and one of the confreres exciledly said,
"We have white smoke”. A new pope had been elected! My interes|
greatly increased. The news media, eager o report on the new occupant
ol the chair of St Peter, ser its camera on he logeia of St Peters
Basilica whoere the announcement would he made,

Looking at the clocle, | realived il was close to the Hime of my appoini-
meni oo he inlervicw 1o obtain mw US4 visa, Yo, the time benwean
the whire smoke and the aciual announcement seemed 1o drug on,
luking maore than the clock showed, Perhaps it felt more like paycho-
logical lime' than achual time. Nome of us wanled Lo miss the live
ammaouncament and o fnd oul the identity of the new pope, bul [ also
knew that I could notmiss the appuointment for my interview it T wanted
Lo ablain the visa for the TUSA

When the anoouncement did not come soon enouaeh, 1 el and called
for a taxi. The weather outside was dark clouds threatening rain, a real
conlrast with the white smoke in Bome. While waiting for a taxi thar
was slow to amive, a lady velled out her window, “We hove o Pope!
He is an Avgenvine! s wome iy Mdro Jorge Bergoglin!”.

Al lhe same time, it was around 19:00 1o Rome ume, and in the
Sistine Chapel, o voice belonging to Cardinal Bergoglio, Archbishop of
Buenos Aives, said "1 accepl”. Aller the positive response, he was wil-
comed by the other cardinals who (hunked him for his courage in
aceepling (he Papacy, Later, the new Pope would say Lo people who
gathered in St Peter’s square: “You know that the duty of the Condave
was Lo give Rome a hishop. Well, i seems that my brother cardinals
decided 1o pick someone from near the end of the weordd. And nosw
L here with vou tonight. S0, lel us begin this joumey of the Chureh
of Rome, the primary See presiding in charily o all the Churches.
Let this be the start of 2 walk of brotherhood, of love, and trusl bel-
WEST U,

When asked what name he would choose as Pontiff, he replied:
"Francis”. Why this name? Trom where did the inspivation come? This
it whal Cardinal Bargoglio said in his own words: "Some thoughe of
Saints. Francis Xavier, Francis de Sales or Francis ol dssisi, I well von
why, During the election, T had at my side a great friend, the Bishop
Emeritus of Sda Paule and prefecl emeritus of the Congregalion for
the Clergy, Cardinal Clandio Hummes, When things became somesvhat
tense during the balloling, he comforted me. And when 1 received two
thirds of the votes, there was applause 4 the dection of the new Pape.
And Cardinal Hommes hugged me, lkissed me, and heoosaid; Do ot
[orget the peor'. And I kept thinking of the poor, the poor all cver the
wiorld, So 1 thoughi, in onder to remember the poor, 1 owill lake the
name of Francis of Aszsiai”,
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And i his first address in his ponrificate, Pope Francis rried to be
one with the poople, as scon betore the traditional "Tirki or Orhi’® bless-
ing, when - the Holy Father made an unprecedented request of the
prople gathered there 1 ask vou g favors before the Bishop Blesses
the people, 1 ask vou to pray 1o the Lord to bless me with vour prayer.
T ask your l:ule%qur as your Bishop. Let us dao this hy way of silent
prayer from von fm' me".

While in Buenos Aires as Candinal, Jorge Mario ]'-lusfus"hﬂ Tived
simply in a modest home. He took the bus to work each day, and also
iid so to encounter hiz flock when he went out o the slums for the
celebration of Mass, and 10 minister 1o the poor, -

In Buenns Aires, as the news spread of Pope Francis’ -:"]E‘i“TIﬂn penyle
gathered, and there were many expressions of great joy. The Cathedml
wias packesd with faithful whe were thrilled, In 8 note to Argenrina's
I'r‘ﬁ:‘blﬂ.{ﬁni Criztina Kirchner, the Holy Vather said: "l iz owr hope, that
Ty Argentine people who have to take an the managerment and direc-
tion ot the church, will enjov a pastoral and h’mrh.tl time, as they
undertake the great responsibilities of seelding justice, equality, frarer-
nity and-peace of mankind”.

Surprize and celebrations in ;irgemina marked the choice ot JTorge
Mario Bergosglio. All over Buenos Aires, one could hear ovations,
applause, cries and chants of the faithful who came 1o the Cathedral
located in front of the historic square. In the streets, there was henking
-0f var horns and shouls of people passing by in cars,

Sumie thvs aller sending cmails Lo [dends in Buenos Aires [or their
reaclion, I recelved this response: “This wan chosen lor the Papacy 1s
hmble and ready 1o serve the poorest of the poor, He is a man of God
whao wallis with his people; g man of communion, mission, and hope:
and a servant of the Gospel for the hope of the world”.

While a couple of months have passed since the election of the Pope,
there have been some very positive reactions. In Latin America, the
tone among the people and in the Church is one of optimizm. In the
Vincentian Provinees of Brazil as well as the other provinees in Larin
Armerics, the initial reaction of confrercs and membors of the Vincen-
tian Family has been very posilive, The simplicity of Pope Trancis
and his love tor the poor is very consistent svith the life and charism
of St Vincent de Paul.

So the confreres and Vincentian Family in Latin America manifest
joy at the election of Pope Francis. In the words of some Vincentian
Tamily members who put together & statement: “In this Pope's pon-
tilicate, e has chosen o exercise i with Uhe people, bocause only Then
can the people feel God's love and presence. As Jesus and St Vincent
de Paul worked to meet the needs of the poor, certainly this pontificare
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will doso by demonstrating God's love and availability to others in the
prosenl mormerl”, ‘

In comrespondence T have had with conlreres, religious rom other
congrepations, dincesan clergy and Vincentian Family members, all
cupress tromendous confidence thal this papacy will now wsher in'a
time for renewal. They hope that now the Church can re-claim the
palh of prophecy hif announcing the Good News and being that voice
lo oy oul for justice and -;.4.|L|:rhl._1f. In deding. so, we b-t.mrn(. a living
sign of the authentic testimony that embraces the mission of Christ,
our Saviar,

This feeling of oprimism for the Holy Father is not confined to the
continent af Lartin America who is proud of their "native son”™. It is
especially because the vision Pope Francis has [or the world and how
wie can live together with all people. One lady sumimed up the comment
theughl of many quite well: “Tle is ome ke us e is alwayvs humbls,
and he never puts himself in a position of superiorily or distance from
preaple”

Pope Francis is sieiving oo be thar true Good Shepherd who keeps
the flock together secking community and climinating all forms of
rivalry as well as anything that hinders the Church from becoming the |
true herald of Good News lor the enlice world,

Fabijann Spisla, OO0

=29 April 2013
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Fopie Francis washes the kisses Lhe fecl of wourh on prisen visit
Holy Thursday

He took the name Francis, but...

(mstavo M. Gonzdlez, C.M.

Provines of Argenting

Whant they corme on the sichth dav ro circumcise the cluld, they
were going to call him Zechariol afler his father, bur his mother
safd i reply, "Wo, He will be called dolin”, Bt they answered Fer,
There is ne one amowng yorr relaiives who has this waone”. So they
wiale wigna, asking his father whar he wished him to be called.
He asied for a tabler gwd wrote, “Tobn is bis nome”™ and off were
ormazed. Inunediately his ot wos opened, his fongue freed, and
hie spoke Blessing God (Luke 1;39-63)

“While Smoke” were twn words thal interrupted my daily aclivily.
I rushed to finish what I was doing, and then [ sal in front of the
television fo walt for the time of the announcement: 10 see and hear
who had been chosen (o A1l the chair of Teter.

During the min-up to the conclave, the local media highlighted can-
didates coming from the various continents. We dreamed of a pope



Iabemus Papam! Pope Francis 137

tram Latin America, and in faet, there were candidates named as pos-
sible “Papabile” from Latin America. In Arsenling, we had our own
candidale, but he was not a namne considered o be well-koown by
experts worldwide, Ours was a desire, a dream, and we knew it was
jusl that,

Cme day 1 heard an intemational Valican cxpert (whose name 1 can-
not recall), discussing a list ol possible papal candidaies which included
the Arpentine Cardinal. Tehought o myscll: “What a erazy idea to think
it could be Bergoelio!”. Then, the 'exper” said, "I is possible, but | do
nol think so.. the Church needs someone younger”, That, al least, was
whal the ‘expeort in the field’ said, and when he was finighed 1 boliove
that | also aereed with his opinion,

Suddenly, television cameras were fived on the loggia of St Peter's:
the big curlains and the window opened, Cardinal Tauran uitersd (he
first words in Lalin: “Vobis Gaudim Aunumiio magmum; Hobess
Papam”, "T bring you news of greal jov: we have a Pope!”, The oy in
the Piazea of SI Peter's was enormous as many pilprims pathered
from all over the world, and I found myself caught up in this joy and
excilement. But as Cardina]l Tauran continued in Lating “Hue Rever
ettdissimurt Eminentissiraans. Dowiman, Dowinom Bomanne Ceor-
giwim Foclesiae Sanctee Marium gud s nowen Cardinalest imposuit
Bergoglhio Francizewm”, “Bergoglio?.. T said it out loud seain.. Ber
goglio?”, As Tsat there amazed, and like most of my Argentine counloy-
men, my thoughls and words were mised with much exciterment, jov,
and tears.

I'siond in front of the TV, aking in all that was being reported.
Suddenly, I thoughl to myself, “With all this news, whar am [ doing
staving here? T going to the Cathedral. Our local Bishop was chosen
fromm aminng the 113 cardinals to be the nexl Pope!”, I guess the ‘experts’
are [eeling a little humiliated tonight! The winds of the Holy Spirt
reached far bevord any direction the media thousht poszible, One
jrinrnalisl would later admit that "o all of this. T think we had forgot-
ten the supernatural facloc”

Om oy way to the Cathedral, the jow in ihe streets was indescribable,
Puople smiled with a cerrain familiarity. The Cathedral, little by Little,
filled up, and we constantly heard people praying, cheering, and
applauding. There were people hugging, laughing, and talking on
phones to share the news with their loved ones. 11 was a night of filled
with excilcment and jov

There are so many similar things being swritten and said repeatediy
abenat Pope brancis, that the words min like a fast streaimn o a river.
The pure water thar fills the river is akin to the same wonderful words
repeated constanily in deseribing Pope Francis: his humility, simplicity,
closeness o the poor, personal austerity, a man of hope, who iz ona
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rrue Mission. In addition, there are pumerous anecdotes testitying to
the small, bur meaningful gestures he made ta his poopls, as he raveled
from city 16 village to country arcas. His love e the poor comes from
his lowe For Jesus Christ along with his deep spiritual life. He is close
te Cod and dlose to people. '

Vincent de Paul used to sav that e religion is found among the
poor, “Padre Jorge™ as he was known, often seught out the poor.
He went to Marian shrines to celebrate patromns] [easts of Saints o he
close to the poor, and those who lived their faith simply. He was always
willing 1o partake in the Hucharist. As our Shepherd, Cardinal Ber-
moglio also visited owr Miraculous Medal Shrine and accepted invita-
tions [rom the Sociery of 50 Yincent de Paul to celebraie an imporlant
cvent or an anniversary, In the Cathoedral of Buenos Aires, he shared
in celebratinns of the 150" anniversary of Vincentian prescooe in
Arpenting; along with our Superior General, In fact, his fivst pricstly
ordination as Archhishop ol Buenos Alres was that of confreres for
our province, Indeed, in 2010, one of his closest aides, the former
Visitor of the provinee, Vicente Bokalic, was named ausiliary shop
of Bucnos Alres, '

“And 1F you ask our Lovd: “Whar is 1t that vou came to do on cacth?,
He would sav, “lIo help the poo”, and L we would ask, “Whar
more?”. He would respond. "To help the pooe”, Shauld we feel happy
lo be serving in the AMission with the same purpose as God. who
cenfnmitied his Son Jesus o become human? The above s 4 sample
trom a homily of owr Archbishop, who is pow our Noly Father
Padre Jorge, in his homilies, insisted (and he continues this theme
roday as Pope Francis) of the need 1o go to our to mect people, and
especially to meet the poor. As Archbishop he would olicn say, “lesus
is like a stray. Rarely in the Gospels do we [ind him preaching in the
temples, He Liked o go oon the read and o meet peopla”. As Vincent
de Paul was canvinged that lesus Christ came to evangelize, lherelon,
we have to go out to like Jesus to the by-wavs (o Iind the poor and
talk of Cod.

Francis is ool just the name of our new Pope. Like the saim who
hears his name, he is a symbol of a Church thal 1s poor, simple, evan-
selical, and devoid of all power, In the abwae passase from Loke's
tiospel, we hear the words to Zechariah that "there is no one wmongs
vour relalives who carry Uhe pame” (k1610 This "Zechariah effect”
ig similar o what was heard in the media with the selection of Cardi-
nal Jorge Mario Borgoglio. Like the scripiure passage, with his election
and taking the naee ol Pope Poaancis, “All were amazed”. Francis is a
'reliictamt’ Pope, a man who, with his simple ways and missionary
spivil, challenges vou, and Tl fake a maree cadical following of fesus
Chrigt by way of Vincent de Paul.
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“We had forgotten the supermatural factor”, said the journalisl ina
revelatory It‘ﬂmxl Like this hones! journalisl, we can often forget thar
God has different criteria for choosing whom he will 10 aceomplish his
divine plans. As St. Paul reminded us God chooses what the world
considers weak to confound the strong (1 Cor 1:27) “Nomess frposiil
Fraweiscron Sibi®, we were lold on March 13 from the loggia at
Si. Peter's. “He will take the name of Francis” they tald us, but ac 1u;f|]-'f
it copld just as wall have heen the name ¥incenn.

Grustavg W, Goozdle:, CAL

30 April 2013
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Pope Francizs grects Br, Grogory Gay atter Wass in Casa Sants Marma
mm April 16

“Submil to the Holy Spirit... and go forward”:
Superior General Joins Pope Francis for Mass

Joln T, Maher, C.B,

Lelilewr, Vincenliz

The message was sudden and startling. “Sr. Marie Claire asks that
vou call Sr. Clandia at the Casa Santa Marla immedialcly”, il read,
Fr, G. Gresory Gay, CTAL, Suporior General of the Congresation ot the
Misziom and the Daughrers of Charity, had just retumed from Bolivia
after a long and cxhausting vwo week (rip, and he was ansioos tor
srime much-needed rest. But the messaze was followed by o call with
a simple, stralzhilorwand message: “The Holy Parher s expecring
vou for Mass tomario at 7:00 am”. $6 a pood night's rest would wail
until larar!

Early the nest moening, on Toesday April 14, the Superior Goeneral
made his way to the Vatican and was admitled through the gaes to
Casy Sarla Maria, the Vatican's otficial "puest house”. mosl recenlly
tamous as a residence for cardinals who look part in the recent papal
conclave, Tt 15 now the new home of Pope Francis. Sr. Claudia, ihe
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Sister Servant ot the eight Daughrers of Charity who staff the Casa.
hadd procursd an invitatdon for the Superior General ar Mass. Fr, Grog-
ory vesied amd ook his place smong several bishops and two Francis-
Cans priesrs.

As il twrned out, Mass thar day was quite notewarihy, Pope Franeis'
homily, which surprised and delighied Fr. Cregory, was widely reporied
in the media, beginning with the Vatican Press Offce. I was a weekday
inass In Basler scason with a reading from the Acts of the Apastles ao
the martyrdom of St Slephen. The Holy Palber nsed the story to reflect
on the role of the Holy Spirir and our resistance in listening to the
Spiril, Spccifically, Fope Francis =aid, "I'he Iolv Spicil upsels us
because il moves us, makes us wallk, and pushes the Chureh forward,
Because of this, we wish to calm down the Holy Spirdr, to tame it, and
this iz wrong. The Holy Spirit is the strengith o Gods it's what gives us
strength Lo po forward. Nowadays, evervone seems happy aboul the
presence of the Holy Spiril, bul hal's nol really the case, and there still
is a4 tempration o resisr it”,

Pope Francis cited the controversy over the effects of the Sccond
Vatican Council as evidence of his rosistance to the Holy Spirit. He
degcribed Vatican 11 as “a beautiful worle of the Holy Spirt”, But a halt
cenlury later, the Pope asked, "Have we done everything the Haly Spirit
was asking us o do? No, We celebrate an anniversary, we put up a
maormment... bul we don'l wanl o change, and what's more, there are
those who want to turn the clock back”,

Tr. Gregory sald he found the Holy Father's homily relveshing and
empowering, amnd thal Pope Fruncis had spoken “like the true pastor
he iz, ome with his people and the Chorch, T was very consistent swith
whal I've expericnced with the hievarchy of the Church in Latin Amer-
ica". Fr. Gregory noted that in his vewrs as @ missioner in the Republic
of Panama and as the Visitor of the Province of Central Amerca,
“the Church is alive and vibranl in these countrics because their
leadership has discerned the workings of the Holy Spirit among the
[aithful, As a result, the evolution of Tay minisiry and the development
af & ‘preferential oplion [or the poor’ were championed by the Bishops
of Latin American at regional meetings, slariing in 1968 in Medellin
and up lo the prescol day”. So the words of the Holy Father were nol
only familiar and pleasing 1o the Superior General, but they echoed a
theme consonant to his life and missionary minisory in Panams aond
Central America.

As can be seen in the above pholo, aller Mass, Fr. Gregory had an
opportunity to meet and speak breielly with the TToly FPather. He told
Fope Francis that he appreciated his homily, He alss menlioned that
Rishep Vincenle Bokalie, who served as the Visitor of the Provinee of
Argentina before being named the new auxdliany bishop of Buenns Airag
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had expressed ta him greal gritilode at being able Lo live and seree
among the poor ag a bishap, Pope Francis smiled and said 1o
T, Gregory, "You're both guite weleome”,

As b steives Lo lead the Congregation of the mission, the Daughters
of Charity, and the world wide Vincentian Family, Fr. Gregory noted
that oz he reads and reflects on the allks of Pope Francis, he belisves
the new |laly Father has "a (ruly Vinceoiian beart (hal loves The poor,
ard ke 51 Vincenl, o willingness (o seck Divine Providenoe by [ollow-
ing the path scl focth by the Holy Spirit”, He concluded his recollection
ol thiz event by quoting the final thought of Pope Francis' homily at
the hass he attended om April 160 “Subowir o the Holv Spivir, which
conies frovn witlon aond wiokes ws po fonwerd olong the poth of Roliness”,

S
M.B.: Quotes of Pope Francis at the April 16 Mass in this article

wera taken from he Vatican web site: Bifpeianw, sens vdenmens
pupe-Zrd-velican-cormeibwork-of-holv-spivie-bui-s

E‘A.:-._‘._>. 3 %Aﬁ 2
%??._y £ e -

Fr. €5 Gregory Gy al Mass with the Holy Father an April 16,
He is third from the left
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From the Editor
John T, Maher, C.M.

This issue ol Vincentiana focuses its theme on the life and ongoing
influence of Blessed Frederic (rzanam as we commemaorate the
200 anniversary of ‘his birth. For over two centuries Frederic's life,
words, and works have inspired and guided people to tollow the vin-
centinn charism: Celebrations of the anniversary of his birth were held
in Milan, where he was horn on April 23, 1813, and Paris, where he
lived, worked and is buried (alter having died in Marseilles on Septem-
ber &, 1833). We focus ot ooly on the “who" of Frederic, bul on the
“hewe and why®, 1o shed light on the marvelous effect Frederic Ozanam
had on his [amily, the soclery and Church of his lime, and the extent
of his influenes todayv.

Fr. Ron Ramson, C.M., whaose wark, Praving with Frederic QOnanam
i well knowr in the English-speaking world, reflects on a little-knesen
aspel: the effect Frederic’s decision Lo senve Christ in the poor had on
his immediate tamily and on [ulure senerations. Readers will see a
“osmosis” of the Vincentian charism, extending two generations in the
Ozanam lineage (o his grundson, Fr. Francis Lalarte;, whose soushe to
revive the Catholic Church in France after World War IL

Fr. lTendro Bargquin, C.0M., of the Provincs of Madrid discusses the
geniug of Owunam, not just in his developmem ol the Socieny of
S Vincenl de Peal, but the extent his infelleciual and philosophical
mrowess faid the foundation w "resiore the society under the guidance
ot the Church”. Fr. Barguin makes a strong case both the writing and
teaching efforts of Froderic Ozanam should be reganded as “the precur-
sor to the present theology of the laity”

Dr. Thomas O'Brien, DePaul University faculty, races the wrilings
and life of Frederic Ozanam to this era's development of Catholic Social
Teuching. Dr. O'Brien develops his thesis nol just through his founda-
tian of the Sociery of St. Vincent de Paul, but by cxploring his writing
and teaching, bolh of which showed awillingness 1o cngage a socieny
and an academic community that was overtly hoslile o the Charch.
Two key elements in Ozanam's outlook that O Bricn sees 8y markers”
of Cathalic Sacial Policy are: his preferential option lor the poor (call-
ing the Church (o aid ol lhose in need); and his development of a
"historical hermeneutic” thal acknowledzed a need for a dialogue and
positive interaction belbween Church and stare.

Finally, this “Ozanam issue” presenls an inlerview with Julien Spie-
wak, @ voung man who serves as Vice-President [or Youth smd Young
Adulis of the St Vincent de Faul Saciety in Paris. Julien is a busy man:
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he is olten “on the road™ andmating oroups of the Society all over
Eurape. elle al=an serves as Editor of the magazrine Adissions Esfrangers
de Paris, a monthly publication of "MEPY; 2 group of French Mission-
ary Priests who minister exclusively in asia, and whose home is near
the Danghrers of Charioy on rue de Bac. Julien's interview demonstrates
that the work of Frederic Ozanam is carried on today in wondertul and
Amazing ways,

Several other noleworthy lealures Lo this issue include rellections
o revenlly cleciod Pope Francis by severs] confrenes who are either
Frorn or have worked in Tatin America, & Jesoil who served as Arch-
bishog of Buenos Aires hefore his election as Pope Francis, the Haly
FHather has demonstrated by his life, actioms, and words thar he ouly
possesses a Vincenrian heart’, That’s not just wishful thinldng: in fact,
his auxiliary bishop is our contrere, Vicente Boralic, who ence served
as Visitor of the Provdnee of Avgentina.

Fr. Boberr Maloney's avticle "The Call 1o a NMew Evangpelizarion” is
a conference he gave to the Curda for a recent retreal day. It is published
with the hope that it will stimulate as muach dialogue and discussion
within houses and provinces as it did with the confreres here in Rome.
It is teatured o help us reflect on cur role as Vincentian evangelizers
in this “Year of Faith”.

Finally, the annoal report of the “vital staristics” of the Congregarion
of the Mission in 2012 is presented [or vour reviews This is the annual
reporl the Secretary General makes o the Haly See) as alwayvs, i pro-
vides o skeleh of the scope of the Congresation throughoul the world,
This, alongz with the "Tempo Forle” reports will serve 1o provide us
with the highlights of whart is happening in the Congregation of the
Mission across the continents.

Special Note

I want to thank Fr. Ed Udovic of DePaul University, and Editor
of Vincentian Heritage MNathaniel Michaud forr permission to use
Dr. Theamas OBrien’s article, 1t frst appeared in 2002 (Viacenrion
Hevitage, Yolume 31, Number 1001 also want to helatedly and sincerels
thank the Editws of "Anales™ Fr. Pauling Saer Loper, CA., and
Sr. Maria del Carmen llemandes, D.C *Anales™ is a bi-monchly
publication of the Vincentians and Daughters of Charity of Madvid.
They gaive perimission ro use two articles inthe last issoe ol Vivcerriomnd:
“Vincentian Parishes and the New Prangelization” by Tr, Pablo
Domminguesr of The Provionee of Saragossa, and “Can there be a Viooen-
tian Missionary Parish?” by Fr. Anlomio Ruir Garcia o the Aadeid
Proince. | thank Fr. Pauling and Se. Maria del Carrnen Toe (heic kind-
rness in allowing us o use these fine pieces of writing o help advance
discussion on Vincentian parishes and the New Evangelizalion.
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Tempo Forte Meeting Summary

March 2013

Diear Confreres,

May the grace and peace of Our Lord Jesus Christ be forever in our
hearts!

The follewing is A suenroacy of the Tempo Forte mecting held at the
General Curda from March 3:2. On Sunday March 3, prior to the actual
start of the mesting, we had a day of praver and rellection given by
I'e. Raberl Maloney, who spoke on the theme of "New Evangelization
and our Vincentian charism®. He was also present a report Ceorn (he
Frane Foundation. We also welcamed Frs. Dan Borlik and Marcelo
Manimtim, the Directors of the CIF Frogram in Paris, who came Lo
update us on this most importan. angoing formalion program of the
Congrewad [ion,

Upomming svents

v We discussed an inwitation to participale in the meeling of the
Socicly S, Viocent de Paul by sending confreres from the Cura
o assisting themn by colebrating the Eucharist with them ac their
annual meeting in Fome early in June.

= We conlinued our preparalion for the Intcroational Visitors Meert
ing lo be held i Now York at St John's University from 20 June
- 13 July. We approved a new loga devised for this meeting by
Alexis Cergquera Trujillo of the Province of Paris.

s We eslablished the date for the mecting and workshop for new
Visitors. which will be held in Rorme From Tannane 515, 2014,
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MNews bricfs

= Fr. Bli Chaves gave us a summary of the most recently held
FExcoutive Committee of the Vincentian Farnily leadership,

s W recelved a report from Fro John Ryboll on his labors with the
Vincentian history project, namely, the sixvolume work he has
undertaken, Il is well underway: volumes one and two have been
published; volumes three, four, and Gve have been written, and
are being ediled; and volume six iz in its final draft before beiong
senl for editing.

# 1o regard to the online cotalog, we reviewed some concerns from
one of the provinces reearding scourity and were assured by
Fr. John Freund that the system will be very secure. The project
is reaching its completion, and we hope 1o have I activared soon.

= W recelved o report [rom the Commission for the Promotion
of Syslemic Change, under the puidance of Fr. Roberl Maloney,
The new coordinator in 2004 will be Fr. Giuseppe Turati. Present
#l the most recent workshop in India was Frs. Maloney, Turati,
and Feracristos, with confreres, Daughters of Charity, and cighl-
een different hranches of the Vincentian Family.

* We studied materials for (he revised "Rario Formationis” available
[rom the committee, chaired by Fr, Gerard Lultenberger. It is now
in the process now being translated (thar is, the fiest chaprer),
Eeports on this "Raiio” will be given to the Visitors at theie meel-
ing this summnier in order to receive much appreciatled inpuat for
the final document,

* We had a discussion on reconfiguration, having received a reporl
[rom the provinces of Ausiria and Germany whoe have begun this
process, We discussed the proceedings of a recént meeting of the
Mational Conference of Visilors, USA on this matter, and reviewod
the: materials they presented atl their meeling,

# In regard to CIF progmm jo Paris, Trs. Dan Borlik and Maresln
Manimiim gave a report on current. efforls and possible future
divections for the program. Al this meeting, we also approved
Fr. Adaen Bandura of the Provinee of Poland as an Assistant Direc-
lor. He will work closely with the cumrent divectors. | is appoinl-
ment is effeclive In June, 2013,

* We studied the possible formation of & Viocentian JTustice and
Peace Commission, but due 1o concerns over available personnel
and creating another struenare, we did not move the propaosal
forward, and will continueg 1o siudy possibilities. We encourage
confreres to b sctively involved in justice amld peace commissions



Tompo Forte keeling Surmmary 144

ol their dioceses and regions, Fr, Zeracristos. Assistant General
serves on the justice and peace eouncil of the Union of Superiors
Grenersl in Rome, He was assisted by Fr. Allredo Beeerra, former
Curia archivisl,

= We studied sconomic mallers, reviewing the ditferen budeets
from the intermational missions, and discussing provinces that are
clisible [or the mission distviluerion Tund.

Framez Fousdaiion

Wi had a report from the Frany Foundation under the divection of
its new prosident, Fr. Robert Maloney, He spoke lo us of the tunda-
mental values of the Foundation, which has been very generous in
supporting the many projects of the Congregation of the Mission.
A number of new proposals have been put fonth which we will study
in the General Council, They include marters such as possible startup
grants for provinees to help them become self sustainable: the [orma-
tion of sn emergency-response tearmn [or siluations around the world:
A mearns o support and empower Vincenijan missionary parishes with
start-up [unding for new projects. These and other mallers were pre-
sented o Fr, Maloney gy President for consideration by the Foundation.

Office of Conmmmnuiicalions

W had a report from Fro John Maher, Dircclor of Communicarions.

The "UM-Global™ website, that is, the inlcrnalional website for the
Congregation, is well underway in ity now form. Tt debuted on January
25, in the three olhcial languages, with espanded content and easier
navigation through the site. We decided Lo include the videos shown
at the 2010 General Assembly “Listening o the Cry of the Pom?.
With regard 1w Vinceoliana, we confronted the ongoing problem of
[inding ranslators, particularly in the French lanpuage. A possible
solution and has been presented to the French-speaking Visitors for
their inpur.

Fr. Maher also gave us a report on the 4 Febroary meeting of the
SIEV Board which he chairs, We heard of their plans 1o slrengthen
SIEY by secking input from the Visilors sl their Tuly meeting. We also
joined the SIEY Board in thanking FroJose Carlos Fonsatti for his vears
ol Taithlul sermdce on the board when he served in Paris at the CIF
program. Mow that he has remurned home Lo his native Brazil, we wish
him swell and are glad o know he is still available (o consull with STEV
when needed.
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It was proposed o the General Council that they offer quanterly
reflections ononr Conslilutions, which Tre. Maher will then publish in
Vincentiana and on the “ChM-Global® web site. Lhe new fearire will be
called “RMeditation Moment”, and it is hoped it will lead o dialogue
and a ller understanding among conlreres of our Canstilutions,
The Hrst theme of this meditarion will be on "our vocation” (Part 1,
Mos, 1-9, Constilulions). Tr. JTavier Alvarcs will coordinale the compila-
tion of ideas from the Couneil.

The Curia also approved in principle a workshop on the vital role
cormmmunics lons plays in the Tife and ministries of the Congregation.
It will focus on both & theorelicsl and practical poind of view which
will be presented to the General Curla. Fr. Maher will coordinate this
workshop, which will be held in Oclobaer,

Tuteirnational Missions & Mission Volunteers

We discuszed the iInternational missions, havime received he repors
From the Bl Ale, Papua New Guinea, and the Solomen Islands.
The Solomons recently saw three members of that misslon relurned o
thedr homee provinees, 1o addilion, lwoe other confreres will leave this
misziom o retm o their homea provineas this year, soowe are in urgenl
need of volunteers for the mission W sworl in the seminacy and parish
aposotlares.

W rcceived 4 report [oom s nese mission in Angola thar @t is going
well, and a thitd confrere, Fr. Jasom Cristian Soto Herrera from the
Province of Central American was named (o accompany Urese José
Maria Mieto and Bamires Martinez, the two confreres who serve there.
We discussed the possibility of a conlrere o sccompany Fr, Mhbalo
Firmin, aur conlrece in Tunis, We named a third contrere, Fr. Jarosiawr
Lawrenz, brom the Provinee of New England 1o our mission in Bendn,
which at present has Frs, Ralal and Stanislaus, who are from the Prose-
ince of Poland. Fr. Stephen Cantwell of the Eastern Province, USA has
violupleered e serve in the Provinee of Poerio Rico and will begin in
September. We received requests trom four contreres interested in the
possibility of serving in the inlerpatiopa] missions. Thiie reguesis e
under consideration

New "ONLES" and V8O

We al:lpr'rn-'t".t'] L"]t?'»'(?]t,r[}rr1lfrll ol ONILUS o Furopedn voersioo ol wo
NGO, and il will be established in Ttalv. We've asked Fr. Giuseppe
Carulli to be the Execurive Secretary of this ONLUS, which will serve
a5 3 complemeniamny program to the Vincentian Solidarice Office (VSO0
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which is under the direction of Fr. Miles Heinen. We received a report
tromm Miles anthe V50O, and he noled they are having a ditficoll (jme
awarding micro-grants for projects in cmerging provinces because of
tsullicient funds, Projects they fund are usually around 33000 USD.

Visdtors' Comfererice Meetings

The Superior General gave a briel reporl on his mecting with the
Maliong] Conference of Visitors of the United States which he aliended
in this mosl recenl visitalion of (he Westorn Provines, USA, He spoke
to them about various issues, including reconipuration, collaboration.
dilferent levels in pastoral formation; the history project; and (he lrans-
latjon project of the letlers S0 Vincent which is coming to complolion,

We had a report from Fr. Varghese Tholtamksra, Assistant General
whe is linison with the Conference of Visitors in Asia (APYOC), He men-
tinhed they are sponsoring lwo seminars: one for contreres under hue
years of ordination; and a workshop on decpening our appreciation of
the meaning of the Year of Faith. We received a veport [rom the Visi-
rors Conference of Burope (CEVIM) regarding their meeting was
recently held in Placenza. Among the topics [or discussion was the vear
of [aith and new cvangelization, along with the challenge of the lrans-
mission of (ailh o our times,

From Fr. Eli Chaves, Assistant Ceneral liaison wilth CLAPVI, the
Conlerence of Visitors in the Provinces of Latin America, we learmed
that in February, they held a school of spiribuality in Curitiba, Brazil
with 15 participants. With regard 1o COVIAM, the Conference of Visi-
tors in Africa and Madagasoar, Lheiv nes) meesting will e in July for
formators in Kigali, Rwanda.

Gereral Coaria Adminisivaiin

* We discussed the intreduction of system of comespondence pro-
rocol that is senl loeand from the Curda 1o help us betiar orpanisa
and access current and past documenis.

& We also discussed persomnel issues, specifically a replacement for
Fro Juventing Castillers, wheo serves as Assistant Divector of Come-
munications and the Vincentian Familv. Fr. Juvenlino will leave
his Curia post for g new mission in January, 2004,

= W disenssed the question of availlable space [or puesls in Lhe
Goeneral Curia. The number of rooms has sheuok o Ove or six,
and stratepized om how we migh| increase them by eneaging in a
simple building project to add two to tour new guesl rooms,
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Criria Calewdar

We did a review of our calendars for the next thres months, a review
of the scheduled canonical visitations for 200 3; a Analizing of the dates
of our General Council meclings in 2013, and planoing the dates of
our Tempo Forls mectings for 2013-2014,

In these next three months, the Superior General will be conducting
# purish mission in his home parish, St. Stephen's in Bradshaw. MD,
as it celehrates 130 vears of existence. Then, he will go divectly to
Bolivia to celebrare [1oly Weelk with the Daughrers of Charity, inclod-
ing accompanying them for their “Noealing boal odinde” while visiling
various villages slong the river, Then, heowill visit the conbreres of the
missions in Cochabamba and El Alio,

He will then zo to Paris for the renewal of the vows of the Daunshrors
ol Charily on April 8, Later in April, he will visit the Provinee of Poland.
In May, he will wisit Lhee ronission in Tanecania, sponsoced by Che Trowvinee
of Sevthern India, and then go o Nocthern Trapce o visio the Daagh-
ters of Charitv. He will als¢ participate in the first meeting of the

"Wingentian I-f*unul} Collaboration Peaject™ 1o be held in May in Paris
He will atlend Unien of Supcrior Generals meeling in Rorme, In June,
he and the Curia will prepare for the next Tempo Forte Meeting from
June 3-7. Sooncafter, he will wavel o 54 John's University in Queens,
WY, to take part in the International Visitor's Meeting.

May the blessings of the suffering and risen Christ guide and
strengrhen you not only in these grace-filled seasons of Lent and Easter
but throughoul this “Year of Faith”™, so that ke our Holy Founder, we
may all be Christ 1o one anather!

Your brother in S Vincend,

G GREGORY GAY, C.M.
Superion General



JFROM THIE
GENERAL CURIA

Superior General Announces
Two Curial Appointments

Fr. Amarp to be Sub-Director
of the International Vincentian Marian Youth
Fr. Borlik to direct Center
for International Formation in Paris

Father C. Gregory Gay, CM., Superior General, has announced the
appointment of two confreres o oversee specialized ministries in the
Congregalion, Father frving Gabvriel Amaro Ramaye, CM., of the
Prowvince of Mexico has been named Sub-Dircclor of the International
Viocenian Morian Youth (also known as VMY) Facher Pwardel
Bovlik, C.M., of the Western Province, USA has been named DMrector
of the Center for Intermaticnal Formation, The Secrelariat of the Inger-
nations] ¥incenlivn Marisn Youth is located in Madrid, and the Center
[or International Formation is based in Parts. Boath are under the aus-

pices of the General Curia

Fr. Teving Amara, COL, was bom in
Mexico in 1969, entered the Congregation
on Jaly 23, 1986 and was ordained an
Tamuary 25, 1997, Fr. Smaro has served in
parish minisley wond a3 & scminary fonma-
bor, Inosdddilion to these durdes, he has had
cxtensive  involvement  with  various
branches of the Vincentian Tamily in
Wexicn, most notably the Ladies of Char-
ity and the Vincentian Marian Youth. [n
addition to reporting to the Superior Gen-
eral who serves s Dircetor-General of the
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Irternarional YRY, Fro Amaeo will coording le adminisieation amd oul-
reach for this international organization. He will begin in September,
Fr. Amaro will replace Tr. Pavel Noss, CAL, ol the Provinee of Slova-
kis, who has served as Sub-Dirccror since 2008,

Tr. Grogory Gay noted that “T am very grateful for Fr, Irving's sen-
crosily in accepting this assipmment. T believe his experience in Mexico
working with Vincentian Marian Yeouth will be a grear aszet in his work
as Sub-Directon™. Fro Gresory also thanked Fro Pavol Noga for his ser-
wice, noling, “Tr, Pavol hay served as Sub-Dircclor of the International
Vinceniian Marian Youll with great dilisence and fervor, T am gratetul
for his hard work, and I know his efforts will continue to bear fruit
long atter his term ends”.

Fr. dvan Borlik, C.AL, was born in Balti-
more, WMarvland, TISA in 1949, enneved
the Congregalion on Sugusl &, 19687, and
was ardained on June 3, 1976, Fr. Borlik
has served as a pastor, a seminary form-
ator, a missionary in Guatemala, an
instructar for intercultural studies, and
a conlribulor (o e “Litle Rock™ Scrip-
re Series. WMost recently, he served as
Visitow of the former Sauthern Provinoe,
USA, which was roconfigured in 2010
intn the Western Province, Fr. Borlik
currently serves as Assistant Divcclor of
CIF under Fr. Marcelo Manimtim, C.AL

Fr. Gregomy Gay noted, ™ am thanlkful for the hard work of
Fro Marcelo in the last four vears as Direclor of CIT, Under his leader-
ship, the program has grown and been adapted to meet the needs of
the world-wide Congregarion. am conbident tharn Fr, Bocik will con-
linne and build on the fine cforts started by Fr. Mareela”.

The date of the changeover at CTF will ocour in early 2014, Once
that cecurs, Fro Bovlik will he assisted by Fr. Adam Bandura, CML, of
the Province of Poland, who will senae as Assistanl Direclor on g part-
lirne basis, Fr. Adsm resides in the provincial house in Krakow. and
serves as vice rector of their distinguished seminary.
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Tae YEAR OF JFAITH

The following Is the text of a conferance given
io the General Curia in Rome on March 3, 2013,

The Call to a New Evangelization

What does it say to us as members of the
Congregation of the Mission?

Robert 1. Maloney, C.M,

1. The Call tv 5 New Evangelizaiion

In Gerober 20012, 300 hishops from all over the world {accompanicd
by our Superior Ceneral!) joined Pope Benedict 3VI in a Swnod on the
Mew Feangelization, The theme sas nor a nes ane,

Forty-five vears ago, in 1968 the Medellin document, which had
dramatic elfecls in Lalin America, called [or o re-evansclizsaiion of
hrman existence!. It envisioned a Tatin American church thar seauld
be an cvangeliver of the poor, commitled o ving in solidarity with
them?, The final document at Pucbla, in 1979, continued this analysis
ot a renewed evangelization® In 1992, the document of Santo Domingo,
huilding on the experience of o docades, provided an exlensive devel-
opment of the comients of a “New Evangelization™, By the time of
Aparecida (2007), the term “MNew Evangelizatiom™ was taken for granied 5.

Almast all cormmenialers agree that Paul VI while nol using the
lerm “new cvaneclization”, is one of its principal architects. Here is the
description of evangelization that he used in Pveanpelil Munriondi®

I Menrrni, ¥ILL, 8,

= MEnELLI, XAV, A,

‘PrEme, M0G0

© Banto Davmiso, Covelusions, 2300

~Aparecida, “hMessace 10 the Peoples of Lalin America arnd Lhe Caribbean”, 3.
" Erawgelii NMuntiondi 24,
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Dvangelizadion v o complex. process ade dp of varied elevenis:
the: remeval of lonanlte, witiiess, coplicdt proclamaiion. Diner-cadier-
ertce, erlie fthto the coririanily, voveplonce of simns, apostolic initia
tive. Thesa alewenis pray appear fo be coniradicrary. indeed pracally
exclisive. hn fact, they are complementary and mutuolly enviching,
Fach must abwayvs be seen in relationship with the others:

In the documents of the Church in the viars [olloswing Evareelii
Nuntiand!, there are some emphases |hal are quite new, Not that they
never existed hefore: we can nd most of them, at least in some form,
in Fathers of the Church, Bul as the Church interfaced with contem-
perary sociclics and cultures, there was a new emphasis on:

* the pl'eferentia] aption for the poor;

& Lhe etfects of sin on social structuees;

= the systemie aspects ol justice and injustice;

& il issues (war, peace-making, abortion, euthanasia, capital pun-
ishment):

* the erosion of [amily siruciures and sexnal morality;

v integial liberalion;

o and coology,

Because Evangelii Nvationadi was 5111 [resh in the air as our Consti-
tutions of 1984 woere being prepared, it had a grear intluence on them,
In fact, it is one of the tew documents thal our Constilutions cite spe-
cifically”, The Copslilulions, as one might expect; cite St Vincent, the
Bible, and the Code of Canon Law, but they alse ile Evangelil Nuin-
tiandi three times:

C10 cites EM 14, 'The Constitutions apply Lo the Congregation of
the Mission the staicmenl (hat Paul VI applied o the Church, saying
thal “evangelizing is to be comsidered (our) own orace and vocalion,
and expresses (our) deepes| idemily”,

C11 cites EN 23 '1'his arlicle of the Constiluiions affirms that the
Congregation’s work of Tvangclization in word and action should
strive for this: that all should be faithtal to “the kingdom, that is o
SHY, the new world, the new order, the new manmner t:l_]'_:ltrin;_g, ol Tiv-
ing. of Hving in community, which the Gospel inaugurates”,

C16 cites EN 53, This article of the Constilulions slates: “Among
the aposiolic works of the Congregation, the foreign missions and
missions to people in a similar state of evangelization have an haon-

Cowmsiindions 10, 11, 16,
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ored placed. In building up a new ceclesial commumity, missionaries
should pay special attention Lo the ‘sceds of the word” which may be
lound in the cultural and religious practives of the people”,

1 lirnil mysell here to the Constitutions. The Ratio Missiomnon explic-
itly cires articles 9, 20, 27 and 62 of Evongeli Nosdfondd and contains
many other allusions 1o the document.

Tar e, il Is [ascinating to analyre howe stoongly Evangelii Nuntiond;
and the lerminclogy of the New Evangelization have influenced nion
omly aur Comstitutions, but also other official documents of the Con-
grepation of the Mission in recent vears. Our documenls, over the
course of the last 30 vears, conlain a number of significantly new
ACenly o

* {Christ as the Evangelizer of the Poor;

# the linl hetween cvangclization and action for juslice;

s secarching out the causes of poverty and linding concrete solutions;
* zpaecializing in the Church's social teaching;

# inweslipaling the new forms of poverny;

+ being evangelized by the poor

= the poor as not merely the object of evangelizalion, but its subject;
+ forming basic Christiazn communities;

* and the need for a glohal world view,

2. The call 1o a New Evangelization: What does il say to us, the
members of the Congregation of the Mission, at the beginning
of 20132

The Syuod, in i nal message of Ociober 26, 2012, presents a hrief
outline of what the New Hvangelization asks of us. Faragraph 6 speaks
af “an evangelization that is 'new in its ardor, o its methods, and in
its expression’ [Jahn Paul I, Discourse ar the XX Assembly of CELAM,
Porl-su-Prince, March 9, 1983, n. 307, Parsgraph 12 in the final message
adds: “[The sceond) symbol of the authenticity of the New Evangeliza-
tion (is) the tace of the poor. Placing oursclves side-by-side with those
whao are wounded by lite is not only a social exercise, but above all, a
spivitual act hecaose i1 s Chreist's faee that shines in the Tace of the
poor; “Whatever you did for eme of these least brothers of mine, you
did for me® (Macthew 25401, We must recognize Lhe privilesed place
ol the poor in our communities, a place that docs not exclude anvone
but wanls 1o refllect how Josus bound himsell (o (hem, The presence
of the poar in our communities is mysteriously powerful Tt changes
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persons more than a discourse Joes, o leaches Adelity, i1 makes s
understand the faglity of life, iL asks lor prayer. Tn short, L brings us
tor Christ”. This assertion of the Symod sounds wondertully “Vincentian”
to me!

I this part of the article, T would like 1o do two things. First, T will
choose Gve phrases [rom the propositions appeoved by the recent.
Swnod. T encourage you to meditate on them and chew over them.
Dsually, the propositions of & Syood are secret, hut this time Pope
Benodict VT approved their publication So, kets use them, Seoondby,
1 will sugpgest whar each of these phrases might say o the Congregation
of the Mission Lloday,

Prorosmon 36
THE SPIRITUAL DIMENSION O THE NEW EVANGELIZATION

The principal agentof evangelization is the Haoly Spirit, who opens
hearts and comverts them to God. The experience of encountering
e Lord Jesus, made possible by the Spicil, which indroduces one
inter the Trinitarian lite, welcomed i a spivit of adaovation, supplica-
tion and of praise, must be Mndamental to every aspect of the
Mewe Fova [j,gt:.],'l,?.mi:,r_rl, This is the ‘It:i:hll[nfrrII,Tl.‘il|.;'r'|.'! dirmrension” of 1he
New Evangelization which iz nourished continually through prayver,
businniog with the lurey, especially the Poucharist, source and surn-
mit of the lite of the Church.

Therelore, we propose thal praver be cncouraged and laught [rom
infancy. Children and vouth showld be educated in the family and
in schools wo reeognize the presence of God in thedr lives, 1o praisc
MHirm, te give thanks for the gifts received from Him, and 1o ask that
the Holy Spirit guide them.

One of the most popular talks siven al the Svood was that of Bowan
Williams, the Anglican Archlhishop of Canterbuey. e emphasized the
conteinplative dimension of the Church's mission of svangelization.
He stated: “"Contemplation is an intrinsic element in this ranslorming
process, To learn to look to God without regard for miv own instant
satistaction, to learn o scrulinice and 1o celaliviee the cravings and
Cantasics that arise inme  this i to allow God to be God, and thus e
allovw the praver af Chrisl, God's own relalion to God, to come alive in
me". Williams concluded: *'hat simply reminds us thal cvaneclizalion
is alwavs an overllow of something else  the disciples’ journey 1o
maturity in Christ, a journey not arganized by the ambilious coo buat
the result of the prompling and drawing of the Spirit in us. In our
considerarion of how we are once apain 1o make the Gospel compel-
lingly allraclive lo men and women of our age, | hope we never lose



The Call Ly a New Trangolizalion 1a3

sight of what makes it compelling to ourselves, oo each one of us in
o diverse minisiries’.

Are we “vontcmplatives In oaction and apostles in peayer”, as
Article 42 of our Constitutions calls ws 1o be? Do we weach poophs to
pray? Do we form others fivst to be ardent disciples so that thes can
then also be missionarics who are on Lec?

Prorosrmon 70

FHE NEW BEVYANGELIZATION A5 A PEEMANENT MISSIONARY
DIMEMNSION OF THE CHURCH

11 is proposed that the Church procleim the permanent world-wide
missionary dimension ot her mission in arder to encourage all the
prarticular Churches o evangelize,,, Such o world-wide mission will
respond to the action of the Holy Spirit, as in a new Pentecos,
through a call fssued by the Boman Porlill, whe invites all faschiul
Lo visit all families snd bring the life of Christw all human siteatinns.

Iswant Lo winderine three points here, The proposition says that

ay The Church's mission is permanent and slobal, Aclicle 12 of cur
Constilutions calls us (C 12, 5% io be ready "to go toany part of
the world, according to the example of the fest missionarics of
the Congregalion”,

b1 Al the faithhal have a missionary vocarion. The first article of aur
Comstiturions calls (G 1, 3" “the members individually and col-
leclively... o help the clergy and laive in cheir formation and lead
P hesrri Loz Tealler J’_I‘.‘Ir'|i(_'l[_').'-ll_i(_1rl ir Lhe {w‘;1ng¢1izatirjn of the P‘:‘D]'J.'

el I nd Il very interesting that the proposifion nvites all the taith-
ful to visit all families. Home visits are a part of o Family's
craditian. The I_‘.Iaughler.q o Char Ly, [vearn 1 he bt:ginnin,g_. visited
the sick poor in their homes, The Socicry of St Vincent de Paul,
right up to the present. sends its memlbers w visit the Toimes of
the poor. They go mwo by o,

ProrostTION 31
THE NEW EVANGELIZATION AND TI1IE OPTION TOERE THE POOE

Pope Bencdict XV leaches: “Tesus identifies himselt with those
in need, with the bungry, the thirste, the stranger, the naled, the
sich and those in prison. "As voo did 1 e oome of the least of these
ey breibieen, vou Qid QL leoome (MF 23400, Love of God and love of
neighbor have become one: in the least of the brethren we find Jesus
himself, and in Jlesus we fned God™ (Deps Oy s, 150
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Teday there are new poor and new faces of poverty: the hungry,
the homeless, the sick and abandoned, ey addicrs, migrants and
the marginalized, political and envivonmental refugees, the indige-
nous penples. The currenl ceonomic orisis seriously atfects the poar.
Among the poorest in contemporasy socicly sre the victims of
grievous loss of respect [or the inviolable dignity of innocent human
lile, The preferental option for the poor lesds us te seek our the
poorand to work on their behalt so that they may feel ai home: in
the Church. They are both recipionls amd sctors in the New Evan-
selization,

The Clhurch’s accent tonday on o “preferential option for the poo™ is
surely an invitation to venew our own vocalion, MNote three emphasas
of Proposition 31:

L. It underlines the identificaiion of Jasue with thoze in need. Basi-
cally, love of God and love of neighbor go topether, as St Vincent
trequently emphasized,

2. The proposition highlighte the new poor and the new forms of
proverty.

3. I states, as do many of our own Vincentian documents, thar the
oo an: ool only the objects of evangelization, but also ils spents,

Mhat brings us 1o the nexl propoesition on which 1'd like 1o rellect
with you, Proposition 47.

Proposrrion 47
FORMATION OF EVANGELIZERES

This Synod considers that il is necessary to establish formarion
cenlers for the New Bvanpelization, where lay people learm how o
speak ol lhe person of Christ inoa persuasive manner adapted Lo our
time and o specilic groups of people (voung people, agnostics, the
elderly and so torth),

As vou know, the formation of evangelizers is also an integral
part of our vocalion lo lollow Christ as the Evanpelizer of the Poor,
The first Article of our Conslitulions says it very cleaviy (CR 1, 2'.
Sl Vincenl, too, savs it clearly when he states: “Tn fael, by reason of
cur foundation; we ae held, almost in equal measure, to carry oul both
the: first and the second tasks (thal s, evangelization of the poor and
Formalion world)” {CR XT, 12). On other occasions, he even voes so far
as to say thar "we are equally oblizged” lo formation work and ta preach-
ing {8V VII. 361).
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T'd like to thank you for all the wock thal you have done in the revd-
sion ol the Radio Formarionis of the Congregarion. | know how hard
vous, a5 well as (he members of the Conymission, have labored on 1his
revision. T'm eager to see the final product,

Mole, in Proposition 47, that the accent is placed on the lormation
ot oy evorpelizers, The proposition urges us w help them w learn
lo speak of the person of Christ in a convineing and cnthusiastic way.
In ather words, it asks thal they be ardenr.

ProrosrTiow [H:
THE NEW EVANGELIZATION AND THE USE OF THE MEDRIA

The uze of means of social communicalion has an important role
lu play in order to reach every person with the message of salvation.
In this field, especially in the wordd of electronic cormmunications,
it is necessary that convinced Chrislians be [ormed, prepared and
miade cupable to tramsmit faithfully the comtent of the [aith and of
Christian moralitv. They should have the ability to use well the lan-
suazes and the instruments of today that are available [or commu-
mieation in the glabal village, The most effecrtive form of (his
communication of the faith remains the sharing ol the testimaony of
life, withoul which none of the "media” efforts will resuli in an effec-
tive transmission of the Gospel. Educalion in the wize and conatruc-
tive use of social media is an important means 1o be ulilized in the
Kew Evangelization.

Proposition 18 emphasizes the use of the media in the New Evan-
gelization, in particular the use of vnline media. IF we look at Proposi-
livn 18 together with Propasition 51 on Youlh, the emphasis of the
Symawl s quile sirong, The Svnodal fathers recogndae thal sue ol the
slgna of the times is that lhe young, for better or for worse, are online
much of the tme, In a way, the young are the ndigenons people of
the online waorld. We are the “immigrants” in that world. Online lan-
guage is a language thal we have acguired, but will always speak with
an dccenl, The voung, on the other hand, learned it as their native
tongue. As a result; in the New Bvangelization, we really seed (he
young. We musl cocowrage them o know and love Christ, and to com-
municate to others their enthusiasm for Christ. In doing so, they will
use a language hal they lhemselves know quite well, a lamguage that
we are handicapped in using.

May I suggest to vou, that Lhis emphasis of the Synod o youdh is
topic ithai merils much reflection, discussion, and coneretization?

There are so many other things that we micht be able to sav abour
the Synod. lis emphasis on Leciio Oneina and s frequent citation of
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In featuring members of the Vincentian Family who embrace and |ive the
YWincentian charism, VINGENTIANA presents an interview with Julien Splewak,
28 years of age, who iz Vics President for Youth at the International Confed-
aration of the Socisty of St. Vincent do Paul in Paris. Az the interview will show,
Julizn is always on the oo, putting his youth and passionate commitment to the
Winoentian charism to good use by inspiring voung people all over the world,
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Telff gbont vour background, family, education, and vour current
emplovinent.

I have lived in Paris almost all of my life, although my parents
were from the Bourgosne region ol France, My prarenls divoreed when
I was very yvoung, sand alter my father retarned to Bourgogne. my
mother rajsed me and Vincent, my twin brother in Pariz. lle, my
mother, and 1all live in the same apariment. bullding, alithough oo
different foors. So it is nice to be able to visit them with such eaze!
I graduated trom the Lniversity of Paris (West) with a depree in Cam-
municalions. I carned a Master's degree in Communication Scicnec
with a concentration in photography from the University of Paris
i™orthd, 1oam a professions] photosrapher, and have worked for a
studio and art gallerv. My work has been featured in magarines and
art catalosues.

Curvrently, Tarm BEdivor ol oo monthly mopaeine colled sdission Soramg-
ers de Paris, published by a religious community of French priests of
the same pame who work In Asia exclusively as missionsries (they are
lknowm as the "MET” Fathers, due= 1o their imitials]. Since 2008, | have
served as Viee Prosident for Youth at the Confederation of the Society
of St Vincent de Paul, I invidves much work and cravel, ba T ooy
lowe spreading the message of our tounder Frederic Ozanam o voung
people all over the world.

What fed you do become involved with the Socicty of 5. Vincent de
Paul? When did you start, and how fong have vor been o "Vin-
centian™?

Laun 28 years old, When T was 17, while attending Sunday Mass at
the Church of the Holy Spicil in the 125 arrondisement where 1 live, a
member of the youth conference of the Society of St Vincent de Paul
spoke aller comipunion and asked those present to consider becoming
members. He spoke of the neads of the poar in our midse, aod Bstiseed
pp o in me a desire o do something more than I had been doing.
S0 after Masz, T voluntesrad, want o omy first meeting o the vouth
conlerence of the Socicty in the parish, and was assigned 1o wisit a
worman who was ill, alone, and cacng [or three children. T made a
cormmitment lo visit her weekly, and T learned much about what she
was going through, and hese difliculr Lile was [or her, By visiting and
listening, we become Iriends, and here it is eleven vears later, and | am
still visiting her.

A few wears later, in 2007 (o be cxael, T became president of the
youth conlerenoe in the parish, and beoan o pive ralky 20 Masy similar
t those that drew me 1o the Socicty, I also represented my vepion
nativnally al a youlh conference of the Society in Salamanca, Spain.
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There, I met young peaple from all over Europe, and 1 discovered how
enthusiastic others were for the charizsm. In 2008, T was offered the
position of Vice President for Youlh al the International Conlederslion
of the Society, and so here T am! My only rearel is that Tam not able
to be as active as T was in the Holy Spirit parish where 1 stacted, but
Tosrill serve there when T can.

Describe your work, travels, and vour bmpressions of the vouth
coviferences of the Society.

As T mentioned, 1 scrve as Vice-President for Youlh al the Tnterma-
rions] Conflederation of the Sociely of 51 Vincent de Paul It has been
exciting to underiake this job. T have visited many places across Europe,
Asia, and South America. 1 go to help lound youtrh conterences of the
Sociery, or if they already have conferences in place, 1 organize regional
meetirgs 1o support and strengthen them in Lheir work. T enjoy seeing
youlh conferences of the Socicly start up and gros!

In South America, the youth conterences of the Socicly are dynamic
and growing, In Brazil, where | will attend World ¥outh Day in
July, there are over 100,000 young people invulved in the youth
conferences, Al & meeting in Aparecida, there was so much spirit and
enthusiasm that | couldn’t help bat think chat it Frederic Qsanam wore
with us todday, he would be very prowd of whal is being done in these
countries by the young people of the Society. They truly have put
the vizsion Frederic Ozanam had for the Sociely. They put the charism
inle daction.

Tn Asia, the voulh conferences of the Socicly sre active in many
couniries, Two of the more dynamic areans are e Philippincs and
India, where the young people are vory involved and are supporied
by the priescs, sisters, and the Vincentian Family. 1n the Philippines,
the yourh conferences sponsor regional meetings and vouth carmps.
In India, the youlh conferences are alsa growing at an amazing rate,
despile the lack of hnancial resources, Despite the grear poverty present
in India and other places in Asia, lhe determination of the youns peo-
ple wishing to serve is inspiring. We have active, vibranl, and growing
yourh comferences in Indonesia and Thailand.

We had our [mst regional meeting for the Middle East in Lebanen
in Decemnber 2002, Qur numbers there are smaller; but the south in
these conferences are lervenl and dedicated. Ve had len Libancse
youth join us, sighl voung people come from RBaghdad, and four from
Eepi W had Syrian vouth who travelled despite the danger posed by
thedr civil war, The Egvplians were from various areas of their counlry,
and had not yet met prior to this gathering due o the political and
religions situation in Egypl, Mow they have made eontact ared can move
torward
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For thizs meeting, 1 had some of the letters of Frederic Ozanam
translated into Arabic, zo thev could e read and discussed by the
gronp. The resull was amacing! The young people were deeply moved
by Tredere's words; they said that they found them to be as relevanl
ta them today as they were two centuries azo. They came away from
this gathering not only with a better knowvledee of the charism, but an
awareness of themselves as a group belonging to the Sociery. although
a‘minceily’ in their counlrics, their enlthusissm and commilment was
traly cleoctric.

Im Furope, we still have much o do, as the involvement of young
people-in the Society is much loaver than in Asia and South America.
Here, it reflects the aparhy people exhibit toward religion. However,
I der see groswing innolvermonl in France, parcticolarly in Paris, whers
over 300 vourh are active in the Society. However, there ane places
ihat serve as models for the Society in Europe, such as Ircland,
Enpland, and Wales. In those places, the Sociery of 5L Vincent de
Paul is active and vibranl, with active, coougnitted voung people.
Ircland and England have a unique approach to recruitment: they
advertise and emphasize the nuwmbers “187 and “337 that represent
ool juslt the age proup we seck. but the actual vear of the Socioty's
foundarion - 1833,

How do you mintivate vorog people ta become and stay invalved
with fhe work of the Socieiy?

While it may seem Firle easy o attract voung people hecanse of the
timedess messaoe of Frederic Ozanam snd the Vincentian charism he
espoutsed, e is not always casy 1o keep them involved in the Society.
The reasons [or this vary according to customs, counley, and conli-
nents. There are many demands on young people today, so when they
are under pressuce, some can leel as i the work of their conlerence or
thie Sociely is just "one task among o many” 1o be done.

That is why we amphasize the Society iz a place where we gain
spirinal nourishment, personal supporl, and the sirength thal comes
from both our charism and the community we share. The demand for
sorvice is always present, but we must help vouth discover our charism,
our spirituality, and that sve are a big family. Tn my talles, 1 emphasize
that we are all [viends, and whal we do is ool social work, bul the
comtinualion of a living movement of nearly two centuries.

When vou view the Sociery as a family that offers triendship and
community through our spivituality and Vincentian charism, it creales
a lasting hond. We showe our youlh thal iU is nol just the work, but
relationships thal develop through our meetings thar lkeep us ogether.
We sre meant to be true friends in the Vincentian wasy, and so our
work, meetings, testimonies, prayer, and time bygssther should connee
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Ws more deeply o God, 1o one another, and to those we serve. We are
Nt just an arganivalion bul 4 community, and one for the good. If a
member decides to stop coming, we always emphasize that lhe person
is welcome back at any time. Onee our vourh trily discover the way of
Frederic Qezanam and our charism, it i5 hard o @0 hack o their old
waws of work and life. The Society provides a wonderful place From
which we all draw strensth.

Whait does Oranam meon to you personally? How does his Tife
fuspire vou?

When I think of Frederic Ouwanam, 1 am reminded of St Augustine's
phrase about God: “Heer anclent, ever new”, Oeanam'’s (hinking was
revolutionary tor his day, but contemporary for our day, Although they
are almost two centuries old, Frederic’s words and ideas arc suill rol-
evant today. I think that Frederic’s enthusiasm, his desive (o elloc
posilive change, and willingness to engage the realities of his day in a
Chrislisan manner is a wonderful example. And to think it was the life
and chavism of Sl Vincent de Paul that inspired him is even maore
amedng, Froderie took 5t Vincent and applied him to his tme, and
we ser howe well this still works today.

Frederic Qeanam inspires me because I believe he did not mean
found an organicalion, bul g movement, one that continues today. His
ability 1o understand and identily with the needs of the ordinary per-
som, his compassion lor workers, and his desire to make a difference
at a time when there was greal lostilily lo the Church and disregard
for the poor inspire me Woday, The cmphasis of the Soctety as a wav
to zarve the poor, and a place for communiiy and spivitusl orowth 1s
what creates enthusiazm and commitment among voutl. As their small
conferences grone amnd evolve into Jarger groups and regional gather
ings, I realize it is the charism at wark.

What everits are you planwing this 2000 anwiversary vear {o receall
Granam's lfe and work?

I am actively invalved in planming and participating celehrations lor
this anniversary vear. On lhe weckend of April 19-21, to coincide with
the ;‘L}‘.Iﬁl 23 date of Frederic Oranam’s 20HpP bj;'l_h:]u}-, codebralions were
held jointly in Milan and Paris. I was part of the group that organized
the Paris conference, held at the prestisious Social & Bconomic Coun-
cil, which attracted many members of the Society from all over the
world. There were over three hundred young people who atlended rom
Asla, the Middle East, Burope, and South America. The weekend ended
with Mass st the Cathedral of Notre Dame celebrared by Cardinal
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Vingt-Trois, Archbishop of Paris, who read a message from our Holy
Father, Pope Francis, ’

There wre celebradons planned in the vesr ahead in Ircland,
Brazil, India, and the Philippines. 1 expect ouf vourh conferences
Lo b Involved in plannine and participating of these events, and 1 look
forward to sharing in them as well. | will also be daoing tours of =ig-
nilicant places in Paris where Frederic Ozanam and Sr. Rosalie Rendu
lived and served the pooe [wreote a poidebook on the histary of these
sites, and so I expect to be leading pilgrim groups to them from time
Ty Lirme,

O evenl T s especially tholled to be part of 12 World Yourh Day
in Brazil this haly. Last vear, we successfully petitioned World Youth
arganiralion lo add Frederic Qesnam o the list of olficidl “nlerces-
sors”, for World Yourh Day, so his name will appear in programs, Htar-
gies and  prover services. T owill be o preal wav Lo ool ands
commemarate the 2000 anniversary of his bicth, but to insite voung
peaple the world cver o join us in the Sociery. To view this.on the
wil, oo tor hotpstfenara o201 3 comdenfworld-vouth-daypatrons-and-
I eTCessOrs

What can the Church and the clevgy of today leavn from the life of
Frederic Ozamnam?

I think we can all learn « greal deal [rom the life and example of
Frederic Ozanam. As | said before, his words are inspiving across pen-
eralions and in any language. But just as importantly, we can learn
mitch [rom his simplicily and willingness lo cogage the laltv, As we
hear of the “now cvangclizalion” loday, Frederic Owanam 15 g cesl
meadel for the Church and clerpy. e did svondertul things for the cood
of people. His legacy was not starting a charitable oroanization, but a
rowernenl lo promols sendee, spirtuality, and community. I was nol
created by the Church for the Chuech, ot by the laits, 10 is a dynaimic
movement, always in demand.

I think tedday’s clerpy need (o remember that the “preferenlial oplion
for the poor’ goes back to the time of Jesus and St Vincent. Frederic
(reanam saw o Ume of need and applied the Gospel and Vincentian
charism to meet that need. Today, voune people are often led hy
popular media and socicty to believe thar their work, status in life,
acquisitions, and personal happiness come [Iesl, What Frederic Oean-
ar’s wriltings and his dynamic movement of the Sociery show us is
that we a communily of God's people whio lraly discover our deepest
sefves when we serve.

What I would alse like to share here is whatl | oexperienced and
whal T hear [nom so many of our young people: in following the way
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ol Frederic and the charism, we receive much more than we sive.
The Sociery of St ¥incent de Paul is @ movement, a commumity, a way
of service like none other. Tt keeps me centered to remember who I am
ard whe T am called to he.

Julien visifs with & worman o a recent teip to Todia






THEME:S

Reflections on the Life
of Frederic Ozanam

The Family:
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Amelie, Marie, Laurent, Frederic, and Francois
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(Opening Comments

On 23 April 2013, the Vincentian Family celebrared the 200 anni-
versary of the birth of Blessed Antoine-Froederic Oeanam, In collecting
data for Frederic Ozanam'’s canonization, those imvolved in the process
were concerned primarily with his person: in particular, beo gqueslions
thal must be answered, Tid Frederic Ozanmn demonstrate o life of
heroic virtue? Can this be substantiated by witnesses or other sources?
Cnce this, de facto, was achieved, Frederic Ozanam was declared
“Blessed” ar World Youth Day in Paris on 22 August 1997 by Blessed
Pape John Paul 11 in Naotre Dame Cathadreal, Cardinal Joan-Rarice Lust-
lger, Archbishop of Pads, implored the Holy Father to adiance Antoine-
Frederic Ozanam to beatification.

Many of us in the Vincention Family know of the lite and exploits
of this remarkable and haoly man. Daily, we still reap the benefl s of his
accomplishomenls, arid are inspired by his word and exsmple. Froderdc
was truly a man for otherz, one who mastered the arts of multi-tasking
and organization. His star shines brightly in the galaxy of our Vincen-
tian saints, hlessed, and heroes,

Hut. what about his wite Amolic and their daughter Maric? What
ahout his older brother Alphonse and bis vounger brother Charles?
These people woere all mentioned in the process of canonization, but
fittle, if anything was included about them afier Frederic’s death and
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burial. Whatever happened (o them? An indepth look at his wile Ame-
lie and davghier WMare reveal o us mwo extracrdinary women whose
Loue chardcter did not emerge uncil after Prederic’s demb. They arce
cacmplars for us as was Blessed Fredoriy, They are Ozanames!

In this article, | will to center alienlion un Amelie, her grandson and
ate ot her great-gramdsons, and Marie and her hushand Laurent.

hMme. Marie-Fosephine-Amelic Oeanam

Ltdwustrie, the ship carrying Lhe Qzansms left Livoono, ltaly ot the
end of August, 1833, Froderic’s biographer, Father Henei-Darinicgue
Lacondaire, lells us that Cod granted Frederic calm weatbier and sende
waves as Lhey crossed the sea. Frederic was able Lo rest on Lhe deck
andl cojuy the sea-air, When he saw the shores of Provence, he expert
enced 4 sigh of relief in sceing his beloved Frunce asain and the cor-
tainty of dying in his beloved counery.

Upon acrival at the port of Marseille, Friday, 2 Seplember 1333 with
ils one hundred and ren passcogers on board. a deep peacefulness
enveloped himn, a gill that be had onee described to Amelie as (he great-
est of all of Cod's graces o him. Upon disembarking, amelie fmmedi-
ately rented a house al 2 rue Magade, locared in a pleasant part of the
city. Marseille was home o her family ("Soulacroix” was hor maiden
name); Amelie had been born aied raised o Marseille,

Frederic said to those who met them that he had compleied one
jomes, only 1o begin another. He was returning drmedic 1o them, God
would do with him what he willed, The [amily Oeanam were not alone.
Amelie’s mather, Zelic Soulacroix, Frederic's two sinviving brothers,
#ndd seviral members of the Society of Saint Yingent de Paul were there
to assist in any way.

O 5 September, some confreres and members of the Sociely of
Sainl Vincend de Paul accompanied the priest of the local parish as he
brought Frederic viaticum; they witnessed him receiving Exrreme Unw-
tion. These men woere deeply moved by Frederic’s calm senileness as
he welcomed death. Afrer administering the sacraments, the priesr
thought that he needed 10 give Frederic words of encourazement as he
faced death. Fredesic immediately replied: “Why would I fear God?
I Towee him so much”.

e would have liked to have seen Paris again, che City of Lishi whire
has had so many dear friends and which held so many Tond memories,
but this was not 1o be,

Frederic died 8 Scpiember, Feast of the Nulivity of the Blessed vir-
gin Mary, someone very dear (o his hearc. A funeral seevice, held arc
Marscille was celebraled by Father Jean-Baptisle Leaulier, priest of
Saint-Charles, und then the body was transporied to Lyen, the beloved
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cily of the Owanam [amily. Lere, at the Church of Saint-Pierre, where
Frederic had received his First Holy Communion. a service was held,
Iany in Lvon wanted Amaclic Lo have Fredoeric’s body huried there with
a promise of a monument, but she said T preferred to keop him near
e i Pariz”. From Marseille, Froderic’s remalns were laken o Paris,
where Masz and o final commendalion were celebrated ar the Church
of Sainl-Sulpice on 13 Seprember. The cotfin was placed in the subler-
raneatt chapel beneath the chapel of the Blessed Yirgin Mary.

Workers renovating an area of this church wanted no part in having
a coffin there; they complained o the priest, who requesied thal Ame-
lie remove the body 1o another location. ‘The Oranams had lived in
walking distance of the church and frequently attended daily Bass
there, Amelie lmew of her husband’s roverence [or the vocalion of
priesthood and those pricsls who had given their lives for the faith.
She had Trederic’s body rransterred from the Church of Saint-Sulpice
to the crypr of des Carmes where it oow resls, Tiederdc's remains are
entombed in the room adjacent o where the skulls and bones of the
pricsi-mariyrs are locatec.

The building and the srca surrounding the Church of Saint-Toseph-
des-Carmes was holy pround. 'The church dated to 1620, and had served
a5 a prison for priests who refused lo take the required civil oath dur-
ing the revolutionary days. One-hundred -sixtesn priests were massa-
cred [rom 2-7 Sepember 1792,

wWhat was evident is the specialoess of Amelie Ovanam; she was a
woman of strong characler and personality. |'here was a real spunki-
ness aboul her that suifaced fmmediately after Frederic's death and
baarial, Amelis’s mather, Zelie, the Owanam [amily, Tr. Alphonse, aod
Pr, Charles told her W hase hime buricd in the Montparnasse Cemetery
and o do it immediately, In their opindon, Amelie’s hope would never
be realized, but she would not give in.

Thanks to the assislance of Father Hemrl Lacordaire, O.F.. and
Mo, Hippolyte Fortoul, a former Lollow sludent of Trederic in Tyon and
later in Paris amd Minisier of Public Instructiom, Amelie svas able to
have Frederic’s remains entombed in Chapel of Saint-Joseph-des-
Carmes, Amelic weate, “Harly in the morning, my  brother-in-law
Charles and Monsieur, Fiot had he collin iransfeered o the Carmelite
Church where it was received by the Dominican Fathors and placed in
the crvpt, There I Lell i would remain”. Auguste Fiot had entered the
Nominicans in 1847 and went by the religious name of Brother Thamas.

However, the ervpl was ingide a male monastery where women were
not allowved; it meant Lthal she could not wisit her husband’s tomb.
Arnclic was determined o get this resoiction lifted. She did net bother
proceeding through indirect channels: by-passing all ved tlape, she
appealed dircelly 10 he pope. At the end of 1855, with her mother and
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daughier, she had an audience with Pope Blessed Pius 1X and received
such permission! "Pius TX, so kind to me wid s moved by the death
ol Trederie, immediately granted my reguest.,.” (Amelie OQzanam).

Pius IX had met Frederic and knew of his schalarship and ministry
with the poor through the Society of Sainl Vincent de Paul. Frederic,
in turm, admired the Holy Father and all he had besn doing, Upon their
return o Paris from Rome, amelic had some work done on the arca
where he was entombed. A staircase was builc toogive casy access to
the crvpt; Amelie and Marie now were able to come and go as thoy
pleased, to pray and place flowers at the tnmb whenever they wanted,
Some decorations and inscriplions for the tomb were added,

Amelie Ozanam was only (hirtv-two years old when Frederie died.
Al such a young age, it would be undersiandable had she considered
remarriage; she cerlainly was clisible, but she did nol, She said, "Haw
ing spenl two-thirds of my life in the intimacy of such a remarkable
man ard holy man and such a good friend, T Feel the need of still living
wilh him by his memary and all that is connected with his memory
thar is dear 0 me"” (Hegedsino, p, 1005,

Amelie devored her life to oversesing the educalion and upbringing
of their daughter Marie Josephine:, along with promoting pood canses
including Poler’s Pence, the missionary work of Cardinal Charles
Martial Lavigerie, Archbishop of Algiers, and [ounder there of the
Missionaries of Africa (1868), and the "Oeuvre du Bon-Pasicur” of the
Archdiocese of Lvon.

Amelie hecame close [Mends with Teanne-Adelaide Recamier, the
wile ul her doctor. The doctor, Joseph-Clande-Anthelme Recarmior, was
chief plysician and at Horel Dieu de Paris, and a renowm medical
expert and professor at the College de France. Bven loday, terminology
b coined ar that time is used, such as the use of the word “metastasis”.

leanne-Adclaide Recamier was the molher of four children. Amielie
and Marie were [reguently invited to the doctor’s homs:, and also to the
home of Mr. and Mrs, Leon Cornudet. Bafore Blessed Froderic died,
he had entrusted his daughler Maric to Leon as her proleclor, Leon
was an aclive moember in the Society of Saint Vincent de Paul, amd
Tredede knew him well, Al one period of time, bolh had been co-
internalional-vice.-presidents ol the Socicly.

Mlle. - and Mme. — Maric Josephine Ozanam

Marie Ovanam, the apple of her lather's eve, was eight vears old at
ber [uther’s death. She grew up to be an attraclive young lady, and al
eighteen, she met Laurent Laporis fom Lyon, who had come to Paris
lo study law ar the Sorbonne, just as her Father had done years bolore.
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The couple met ar one of the Sunday social gatherinas of voung people
the Becamier family frequently had a their homme. General Mazililien
Recamier was the son ol Dr, Becamicr, Marie and Laurent fell in love,
bul Amelic and Mrs. Gabrielle Recamier thought that the couple was
moving too fast and oo voung Lo mearry, sllbough Marie was eighteen
and Laureni twenty-one. Tt was decided that the rwo lovers sepeaale
for & time.

Larent woeni ofl o the Holy Land with his cousins; hoswever, absence
and distance can and did the heart groaw fonder! On his return, e and
Marie were detertmined 1o marry, In their theughthulness, the couple
solormnnized heir engagement in the crype betore the omb of her
beloved father in Saint-loseph-des-Carmes, They pronounced their
marriage vows 16 July 1866 in the Church of Saint Sulpice, whers her
[ather's luneral had been held thirteen vears carlier.

Biore on Amelie Ozanam and Laurent Laporie

after Frederic’s death, Amelic found hersell in a strained financial
siluslion. To case the circumestances, she and Marie moved in with her
mather, Zelie Soulacroix,

During the Franco-Prossian War in 1870 and its repercussions in
Puris, Amelic Ozanam fled the cigy with her mother Zelie o Foully
where the Laporte family owmned land, They were reluzces while her
honre was laken over by the “Federes”, but when Amelie returmed, to
her amazement, she found most of her keepsales inlacl cicepl papors
of Father Alphonse Ozanam and the memorsble leachings that her
deceased mother-in-law, Maric Ozapam, had written during her work
with the "Association of Night Watchers” who ministerad 1o the dving
at Lyon, and the letters of Blessed Frederic, The "Federes” had burned
anvihing remotely relisious,

What became evident in exploving the life of Amelie (vanam is that
she had a sense of the unigueness of her husband Frederic, and thus
wanted o preserve his lemasy Tor poslerty, We see this in Amelies
quest for the letters that her hushand had weitlen: she knew thar the
l‘lLlln!Jei.‘ \K“;‘LIJ.L{ rurr i.fl. L!']t" }Illl!d]’t‘flﬁ-; u[ld |.l'i|_‘r1|:1.'-: "-.“-'{]H'I'IE_]}" S4TT _I'IC]’ "-.'.."J,'J,Et
they had. Thus, the larnily weas able fo recoup most, but not all of
purnerons lellers, Canon Lugene Galoping priest of the Diocese of
Aulun, also assisted by gathering copies from those who refused 1o pari
with their m‘iginals. ['he Czanam archives were o (@ [I:I,i]_‘_v' | e ST, kupi
in a special room ol one ol their homes.

Marie's hashand, Tawcenl Laporle, like his [uther Clande Laporte,
connselor in the Court of Appeals in Lvon, became a successtul mag-
istrate in Paris. Laurent had a large complex buile in 18807 and divided
it inty apartments W hring Bamily aod [viends loescthaer, In 1883, Ame-

wanted an accomplished author to write the story of her father’s Tife
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“Ile had a practical sense about him; he was huwman, waem, and
prudent. He inspired at the same time respect and trust. He was
neither chaplain nor friend, bul Tather' who allowed us frecdom to
make our own decisions. "His lisiening, his acceptance without judg-
ment, permilied everyone to speak to him, We always appreciated
his sensitivily, his joy, his peace, in spite of his physical handicap'.
His [aith made him zee the positive in each one and in the evenly of
Lhe wiorld,

"The rejecled people of saciety, the losers of society, prisoners and
prostitutes were comfortable with him. His humility and simplicity
made hirm approgchable Lo all, ‘For all that Francois was o us, we
say a el thanks!"

The last written tribute is [rom a close worker-pricst friend, Father
Henri Lesourd, He lell sn inspiring memory of the last time he saw
Franceds, It took place at the Litde Sisters of the Poor, “Tust before
leaving on a Lrip 29 Oclobor, Tsaid o him ‘in any case, vou are with
the Lord’ and he replied, 'T hope'. He said it in his usual tone of voice
simply and humbly; that was him®,

T believe Francois became more and poorer in spirit according to
the Gospel. That is whal I have come to see over the vears [rom he
long [ricndship of more than fitoy years. [t's the roon of his courmze and
of everything he did. These are some eaamples T can recall;

= When he was professor in the seminary of Reims during the lime
of Cardinal Suhard;

& Al the time of JOCF (Young Christian Women's Workers ),

s Al Lhe lUme of the birth of the women's teams of the Mission de
France;

¢ A the time ot his short stay a0 the Pore dTialic (the Paris meoo
stops 0 the area),

Hlis frusl was not in himself. He lmew how o discrectly dnd effica
viously serve as a true brother. | saw him daily ar the seminary of
Pontigriy (1963-1967), Belore the Lord, St Francis of Assisi, his palron,
will ack nowledee him as one of his owmn. | am certain of this, or as he
would sav, T hope’. Saint Franeis, and Charles de Foucauld, will wal
come him. They both love him? And his praver of abandonment was
our last prager ogelther when T lelt on that day for my trip.

By Father, 1 abandon mysell to vou Make of me what will please
you provided Ih al vour will is dunL in me, and in all creatures. | desire:
rlt:ITnu;T else™
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Frederic Ozapam and Greal-Grandson

Frederic Ozanam had a deep concern for the workers of Paris and
bevond, e spent haurs speaking to the workers nthe covpl of the
Parisian Church of Saint-Sulpice. Frederic critigued well the unjust
and inhuman working comditions of the working class as seen in his
lectures al the Sorbonne, He had Gest-hand konowledee of (hese people
from his home visits in Paris, Lvon, or wherever he came into contact
with them. In 1848, he wrote a series of articles addressing social jus-
tice Issues with recommendalions on how e improve the plight of the
workers and way to encourage their advancement.

Little did grear-grandfather Frederic kaow thal one day he siould
have a great- grand:-.un a priest, Father Francois ]_.ale'I:E' who would
e g drawn o the mainstream of the worler-priests” moverment, the
aclive volvernent of women, and (he promotion of Cl‘uulmmmlmn.
As great-grandfather Frederic was principal founder of the Society of
Haint Vincen! de Paul, his great-prandson, Francois, was a chasler
member of the Mission de France and Mission de Paris,

As great-grandtather Frederie held the position of protessar of lie-
erature al the Sorbonne, Fraoncois held the positions ol prolessor of
theology and cconome at various seminarics of France beginning at
Reims, and later at Pontizny. Blessed Frederic would have been proud
ol the entire Laporte lamily, cspecially of his preatl-grandson Franceis
|aperte!

A Few Final Comments

Fren o cursory sweep of Frederic's lite reveals he was a grear organ:
irer and mortivator; in but most importantly, like Jesus. he was 2 man
for others. Althoush he lived bur forty-vears, he accomplished more in
his Tifetime than many whose lives are dooble thar lifespan. Also, 1T find
thal exch of (he Ceapams has somelhing W sav 1o us, My hope for (the
[ulure is to [wrnish some comient oo these individuals and show how
remarkable they were on their own wavs.

Frederic Ozanam had a deep fondness for priesthood stemming from
his orwn lomg pericd of prayer, reflection, and discernment in his early
beeenbios. He wondercd: "Shoald 1 join the Daminican Order al the
invitation of Father Jean-Bapliste-Henr Lacordaire or oot?”, Father
Mathias Noirot helped Frederic finalize his decision: mariage,

Frederic's love for the priesthood can be attributed, in part. to his
love [or his oldest brother. Father Alphonse Ozanaim, as seen in their
vibrant correspondence. Frederic wrote a good number of letters to
“Alp" as he called him In his letrers, Frederic reviewed the role of
pricsls in sipnilicant lerms: what he thinks (hat pricsws should be doing
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in order to confront pertinent issues and advance the statns of the
church in France.

In correspondence o friends such as Leonce Curmier, Frederic refers
tor priests as “the guardians and doctars ol seols loosive aur eeranl aod
[arnished spirits the holy word for nourishment and the hope of a ber-
ler world” {Lerter, 23 February 18350 At the age of nwenty-five, Frederic
began editing the Annals of the Propagation of the Faith headqguartered
in Lvon. Here surfaces Fraderic’s endearment for the loceizn mission-
aries atid their heroic lves, He spoke ofien of pricsthood inowlting o
Bominigque Meynis, escoulive oflicer of the Propagation of the Faith, a
correspondence numbering over one-hundred letrers!

Much has been written abour the life of Blessed Frederic Ozanam.
In mv opinion, socine of the earlier articles and biographies contained
significant gaps, often due to the unavailability of all Blessed Frederic’s
writings. Sometimes, much of what was written seemed 1o be a iehash
of whal enhers already have prosented, rather than now material as a
resull of decper rescarch, The move T personally uncover in the life of
Blezssed Frederic (rzanam and his family, the more 1 see hose Titde
reslly koow, [ beliove that we are just starting to unearth the depth of
this incredible layman; we all still have much oo learn! Blessad Frederic
Oranam is one of God's (reasures o the Vinceolian Family]

Ackhowledpernenis

A word of thanks 1o the archives of the Society of Sabmi-Sulpice qud
archivist Peve fean Lonigere, 5.8, Paris L omest noforoledos the Sulpiciaen
Ruperior Ceneral, Very Rev, Ronald Witherup, 8.8 for his kindness over
it venrs, Lasite, o thamk vou o Mz, Pegoy Mawiing Meyer of Flolv Friv-
ity Parish, Dallas, Texas for her Pasiohis v T9% century French,
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Frederic Ozanam,
Grand Apologist of the Faith
in the 19" Century

Tepdore Barquin, C.M,

InApril 2013, Vincentizans all over the waorld celebrared the hicenten-
nial of the birth of Bleszed Frederie Ozanam. The Council Genersl
International of the Socieiy of 56 Vincenr de Paul in Paris arganized
a celehration of this event. greacly important to the Conforences of
Charity and Foe the entire Vincentian Family. Like all anniversaries,
this one also must be observed in profound sratilude Tor he prescerva-
tion of 1the spirit of this grand thinker and principal tfoonder of the
Sociery. Hig life must be the subject foc pellection in order po live his
spicil in the future. &s his close friend, Tean Baptiste Henri Lacordaire
said, "Ozonas was dhe Sabal Peler of the dark Upper Buor”, Doesides
being a great defender of the Faith in 19 century France, it is justice
owed that makes Qeanam slaod oul g% 2 sinsulae Doure in this "Year
of Haith”™ in the Catholic Church.

Frederic Ozanam is koown for the worl of charvity he- lett as his
legacy to the Society of St Vincent de Panl. Novertheless, he is not as
well knowm for thai which should constitule the dynamic foree of
all his prossing ideas and geals, as well as his litelong vision, that is
Tor be o mrissionaery of vhe foith Do the world of soiewce, pitssdonary of the
faith in the heart of the Secictv, Thal s where, Lile by Lidlle, Trederic
wished to be and the destinarion at which he brilliantly sorived. Toward
thal end, he loemulated the central plan of his life o the poing, we
can sav thal e vision and comenitment of (he plan of his Ll was 1o
bring about the renewal of socicty under the guidance of the Cacholic
Church. The proclamartion of his plan encomipasses an extremely amlyi
leus charge — nothing easy, even utopian — bot it shows the youthtul
aspirations of Fredere Quanam were moedivaled by the sweeplog lorce
of his tadth.

Trioa letter close frend and confidant Alexandre Duhesux, Frederic
wrle, T fate desived, withour doubn, to consernare e e fo e sansios
o the faith, Bal T oovsider wovsello wseless servand, a fost vrtmnle worker
And that is what he did. After being sranted a Licentiate in Letters in
1829, he consecrated his lite in service to the Tuth, promising o male
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a "dervoristradion of ithe Catholic veligion by way of the antigudee of his-
forical belfafs, religious and moral”. 'The conditions that happened Lo
bring him in his years as a stodent o the Sorbonne impelled him w
the quest lor the tuth,

Al that time, professors used their academic positions as a platform
to expound on thedr rationalist ideas, often in oppasition o the Catho-
lic Church. Confronted by that situalion, his ilh demanded a militant
and even combative aliilude. A great master of speech sinee his younger
days at university, Frederic lnew how to valiantly defemd the Tunda-
mental truths of the Faith. He presented the Catholic Church as o
pavadigr [or the restoralion of sociely in his Hme. On his litetime
agends, Frederic positdoned his faith as the point of arigin to obrain
the principal objective of his actions. In an 1552 leter 1o his Deicnd
Charles Hommais, e declaoed:

“f awr profoundiv corvineed of the huerior reasoniag of Chrisiianin.
Peall on tlids doily exprerience that comses we o ercommdien, M ihe faih
of m intfancy, all the strength and all the light of my now manee oge,
all the sancrification of wiv dosmestic happiness, (he consolalion of wry
SUTTOWE"

In this same lerter, is found one of his most Groos guotes: “We Fove
iwo fivey, one o look for the Trurh and defend it and the orheyr m
practice it”.

For Frederic Quanar. jusl as for Vincent de Paul - his master and
palron - the key to their thinking resides in their profound faith, the
taith they always considered a corollary to charity, withoul which, faich
makes no sense, Forthat reason, when he directed himself o his yourngs
friends, Froderic’s counsel numned into s reprimand:

“The earth has gottens cold) i s we Caifolics ioowhom coresponds
ik feisk of cheerimg on the vital warmel char dies oo i iz wg w0 whom
omresponds the vesporsibaline of inifioring anew the orea work of
regeneralion; o is wy to whom correspaids the renewal of the eva of
thie mmartwes. Do we rawmain duerr D the wnfddle of o world thed suffers
evid mowns? And we, my dear friend, shall we do nothing to resemble
those sairrs whont we love?”,

In that epoch of neredulity in which the ecclesial institulion was
deprecated, Fredoeric’s solidly anchored Eith reaches its fullness in the
bosom of the Church, or “sey Claeed™ as he loved 1o saw. Faith and
Charity are one, and the same can be said for that Church in which
the poor consider themselves the stars. because they reveal the face
ot Christ, “Hhew are, for ws, e Srages of thal Sod we da mod see, and
sinie we knownof hovs 1o Tove B another pianner, we muse love hin in
fiis people”.
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Frodoric Ozanam was a wise man, in the broadest sense of the word.
But in bimy, the cochusiasm [or wisdom is cgual with his desire to put
thiz wisdom ar the service of Christian Trotdvand, even belier, Lo dem-
onstrate by his ¢llorls and in his university teachings, the natural alli-
ance hetween faith and maodern science, In 1830, al he age of 17, he
revealed the first-huies of his Hterary worle "1he French Hee™, publish-
ing, in fve prescolations, s study ol “The Truth of the Christian
Religiow”, examined through the testimony ol all belicls,

As all professors do, Frederie dreamed of 2 grand work to pur torth
the hesr of his ideas and beliels, This opus was Lo be called “The His-
tory of Cheistian Civilization among the Gersons” and the “Estab-
fishment of Christinnity in Germarny”. In his own wards, it deals with
e prand Rz 1 lavs open Choistlanily by “civilizing dhe barbarians
with fifs reachings, conveving to them the iuhavitance of anriguine cree-
g — with the religions e - ihe political ife, the ares, philosophy and
the Mieranwra of the Middle Ages”. A second volume would be called:
"The State” or the "Constitution of the Empire, from Charlemagne o
Mohenslaulen and (he Dellers", wilh discussion of the formation of
monastic schools and flowering of ecclesiastic literature. Bolh valumes
wers undted with the common Htle of “Germanic Sfadies”, and in
1849, the (roberl Grand Prize ol the Academy of Inscriptions snd Fine
Arts was bestowed on this work.

The great thinkers and apologizts of our time live in a soctety dom-
inared by crude, prejudicial, and even dangerous deas, more so than
those which Hlaared in the emvironment in which Frederic Qzanarm Lved
in his yvears as a student and professor at the Sorbonne. This comtext
affers o considecalion (0 examine his thinking, doctrine and deter
mined disposition, the model apologist of current ruth, One such
person, well versed in the thinldng of Frederic Oeanam and baving
labored in his Archdiocese of San Francisco, California as Spiritual
Advisor to the Conterences {and later as successor o Cardins] Joseph
Raleingir ny Prefect of the Congregation for the Defense of the Faith
namiely, Willian Cardinal Levada, declared recently ar a pathering of
those who seelk o delend the Cathiolic Gaith:

“There has beeii 1o oiie to 5o elogrenily artfowdole prover, chariie
arel frntelleotnad elarity lapologeiios) in defense of the Catholic fafth in
the 109 cerruyy, ds Blessed Fredevie did, Aud for that, fe well seeitn
Bectvg proclatoned today The palfron of all apologisis’, simee with his
interoessian; the combination of Dnrellecrual elavity avd fis restimony
i ety wroke i wn wxdy [Or the new evangelization”.

Lavordaire had said of Frederic thal “God desired for him a clerical
Teart fii a life o vinw of the cevteory. In the Pravce ol owr fime, no Chris-
ftwr foved the Church more than ke, none felt more for its weeds, 1or
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criecd widh wrore Biffermess (o the fandts of s fofloneers, Nowe developed
i mrore archentie and profod apostolare’,

Frederic Ozanam and the voung sroup of tounders quickly boecanns:
aware that for the beloved Church in France, the 'fivst daughter of the
Faith is charily” and seithoul i Gith has no reason o edist. From thar
conviction came the Conferences of Charity proceded by the Conflor-
ence of History: The first platform was created for venting passions
asrairsl the cncrmies of the Chureh, and then 4.']:-:1=E:]Opt:fl it a group
whose founders charged its batreries to kindle the faith with the lishi
of charity. They bepan by recoenizing that the worst poverty in the
French society of their time was not material poverty — even though
they hoew i exisied — bul the poverty of Tailh, Tor above the malerial,
intellectual and cultural miasma. sociery was inimersed in a deep pov-
erty of faith. For than reasan, Frederic and his companions saw poverty
in a wider mnge of neods and convineed themselves that all of those
nesecks should be kept in consideration for the planning ol oew aclivitlles
regarding the founding of the New Society that he described in one of
(he indlis]l meclings as boing:

“A Cofholic, bod faical Socizivy Feovdde, B0l viwoneroms) poor, B
averlonded with those ta console; and above all ot o thee in whick
chosiinble associafions fuve o reissione sa peeal 1o Gl e Belind] of
awakering the faith, for support of the Chaoch the pacifving of the
Tatveds that divide ynavlang”.

Since ils start, this associaton markedly bore immulable ddements
that stayed with Frederie Ozanam throughout his lite and weire incor-
poraled inte e principal objeclives of the Conlerences of Cliarily,
And those elements were:

¢« “The plan to restore socicty under the suidance of Catholicizim;

* the vision of an association of friends committed to work toward
thial, wral;

= he decision to make charity and love the indamental slandued
at lite 5o as toostrive through these tor hdaliness:

= and without stipulating it explicitly, rthe self-contemplation by
cach rnernber as o simple, bul vealovs, Chcistian, el s (o say, 2
Lav porson’™,

For that reason, the vocarion of the Vincentian, in the eves of Oranaim
was nothing more than Lo live the Gospel, in the way of profound faith
and charity as a layperson.

Fuor the lay concepr of Church which he fived. defended and 121 for
our legacy in his masterpicee called Conferences of Chdnl'.' he is
<1 S-W.LL i ws the “precarsor of the presenr theologe of the Lafre”, faithiially
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tollawving the ane who was his menlor, St Vincent de Paul, who wiys
g precursor of the same concept in the 17! cenlury Churcly, His sroat
love for the Church, his engasement of the laind which he lived all his
T, and passed un 1o us today, has continued and has been ratiled by
the present-day Church,

A currend aullor, scen as sn authority on Vincentian spivitualily and
histiry, noled in one of his recent writings: “Flhe Cowferences of Chare
fiy were, I otle 19 century, the oppropricte lay version of the
Congregation of the Aission”. In the opinion of Lacordaire, no one
other than Frederic Ozanam knew how to comprehend and expound
om the role of the laily n the Churehi, especially in an era when the
Church slill had not taken a position on this particular subject. Today,
the Church has taleen a forcelul position oo his matter, beginning in
Vatican I under Pope Paul VI and concinued by Fope John Paul 1 in
his cxhortation Christifideles Laici.

The result is something allesorical hal the principal founder of the
Conferences of Charily {whom Lacordaire classified as a grear lover,
admirer and faithtul servant of the Church in 19% centny France)
wolld so strongly asserl himscell for the preservation of that Tay char-
acter i all his works. He demonstrared it cleasly when he clecied, for
his stare in life, to better the Chorch by serving as a simple lay person
than as v minister of the priesthood. He preatly cherished his role as
a lay man in the Church. And to its delense, he devoted himself o this
work of the Church completely throughour his lite, dedicating all his
human resources from his place in society,

In this Year of Faith, Prederic Oranam could well be proclaimed the
Patron of Apologedics and Apologists, for hiz labor in delense of the
Truth and the Faith, oo T his love Lor che Church within his aprocial
Lay standing, withour lessening the sunusnil ol his ministerial natare,
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Pioneer and Prophet:
Frédéric Ozanam's Influence
on Modern Catholic Social Theory

Thomas O'Bricn, PhD.

Dozens of hooks and articles recognize Antoine Frédéric Czanam as
ane af the earliest and most profific influences on the body ol lerature
koo as Catholic social theory - Thomas & Shanneon credits Ozanam
with heing ane of a mumber of Catholic secial reformers appearing on
thescene in France in the early nineteenth century, who "critiqued (he
lavar of supply and demand and the so-called iron law of wages becaose
they degraded the worker™, The "Righl Reverend New Dealer™, John
A, Boan zoes even further in the book he wrote with Toseph Husslein,
The Church and Labor, and names Ozanam along with Bishop Wilhelm
Vom Kettelert as one of the "two great precursors in our modern Cath-
olic social movement”™. Alberl de Mun, a Caiholic socia] relormer in
thee late ninslecnith contury®, calls Qeanam’s Sociery of S0 Vincent de
Faul “the great school of experience in which we first leared to serve

MWartously relerred wooas "Calholic social thought™ and “Carholic social
teaching”.

*Tionas A Sadnos, “Terim Novarum”, in KExneTH B HiMes, of al,, AModesi
Caiholic Sociad Teacfing: Commenieres and Duerpretacons CWashinglon, DLC:
Ceorsetown University Press, 20045, 131,

" This was Lhe epithel used 0 describe Byvan by Charles Conghling, Raan tonk
the insalt a5 & complement and would regularly reler Lo himsell with this term
later in his lile,

' The Lhenretical conpections belween Ozanam and Von Kereler arc also
menrionad 0 MeLers Wioiams, "Catholic Sociolopical Theory - A Review and
Trospectus”™ The American Cathiolic Saciological Kavisw, volo 4, noo 3 (0clober
19430, 139

T Homn A FHvas - Tosers Hossown, T Chorch weid Duboe (Mew York, N
The Macmillan Comprany, T30 1.

s e Mun iz mentionod in nomerous works aloneside Owanacn. See, [or
instanee, C. Josprm Mrouzs, "Thomas Joseph Bouquillom (18520-19027, Maoral
Fheodogmian. and Precersor of Lhe Social Sciences n the Catholic Lniversiny of
Amcrica”, e Cathalic Histordeal Review 72:3 (Oclober 1988), 617,
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the cause of the peaple. Our of them sprang the whole Catholic Social
Movement of the 19% Century™, In fact, it was members of the Sociely
ol 81, Vinpcenl de Paul, like Guiseppe Toniole, professor of political
ecomomy at the Lniversity of Paris, who were consulted [or technical
assistance by Pope Leo XIMT as his team drafted Rerusn Novarwm®,

Evidence for Ozanam's influcnee on Catholic social thousht is both
capious and compelling; however, there is relatively Tiode recenl ansly-
siz of his life and work in academic theological literature. In English,
the bulk of he literalure is dedicaled Lo pious hagiographic biogra-
phies, most of which were written early in the last century, There are
also a few serious historical works, most notably Thomas Auge's out-
standing Frédéric Ozaram and His World®, Very valuable collections of
his writings alse exist in Eneglish, like Lowis Baunard’s, Ozemomn i His
Correspandence ™. NMevertheless, scholars seeking to insert themselves
into an ongoing critical academic dialogue about Oranam’s life and
work will ind precious slim pickings, at least insofar as these discus-
sions are heing carried oot in the BEnglish language,

Tr is my intention with this modest essay to begin a contextual
theological apalysiz of some key clements of Ozanam’s beliefs and
practices, especially as these influence the hirth of Catholic social the-
oy and its subsequent developments. More specifically, this article is
going to focus on two facets of Ozanam's thought that will either
dircetlly influence, or indivecly prebgure seismic shilts in the way the
Carholic Church thinks about itzelt and the social, political, and eca-
nomic worlds it inhalbits.

The [rst [acel has to do with praclical theology and the preferential
oplion o the poor, Oeanarm was one of the earligst of the nineteentch-
century Catholic Action reformers who claimed that Christian disciple-
ship demanded direct involverment in the critical issues facing French
society. The Church, according to Ozanam, should not be standing on
the sidelines, v worse, allving itself with oppressive and anachronistic
powers that were perpetuating the suffering of the people. He was also
conginced that this call to discipleship was not reserved for a few elite

"Albert de Mun quoted in Rev, Hewey Lours Huoues, Frederick Oganam
(5L Louis, MO: B Herder Book Co., 1933), 53,

ST L. Greaoky, "Anioine Frédéric Ceanam: Building the Good Sociewy”,
Lagal Srodies Research Poper Serfes, Paper #10-0029, October 2005, Found
online  at:  httpefpapers.ssin.comssol papers.cimiabsmact_id- 82738949523
(accessed 2 June 20100,

® Tunxas AUGE, Fradirc Oeanern and Bz World (hlibvaokee, WT: The Beuce
Publishiny Company, 15964).

M Lonus Babivak, Granant i MWy Corresporderice (Whilefish, MT: Kessinger
Puhlishing, 20H3].
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individuals who constituted a professional clerical Jlass within a larger,
passive Church, but rather, way a call thal went out 1o all Christians,
sacerdolal or Jay, Scrvice to the poorest of the poor was, for Qzanam,
lhe clearest and most compelling sign of Christ’s presence in the Life
of the Church. This kind of service was nol something that could be
accomplished by prosy, as il Christians could hire this task out
someone else, Twas the kind of service that required divect imrmersion
by all Christians in the Hves of the poor and sullering,

The second facer of Ozanam’s thought cxamined in this cssay is
methadological and coocerns his use of an historical hermeneutic m
interprel the appropriate standpoint of the Church towards a rapidly
changing and seemingly hostile world. 1will relate Oranam's ulilization
of this historical hermeneutic 1o later developmenis in Catholic social
theory, like Pius X1's implicil recognition of doctrinal development in
the encyclical Quadragesinmo Anno !, and John Courtney Murray's con-
suruetion of an historical herneneulic to expluin the lrnjectory of Cathi-
alic social thought and berin his lifelong defense of religious liberny.

This discussion will conveniently lead into the final facet of Owan-
am's thought that will be analveed in this arlicle, which is his suppot
af religious liberiv, Ozanam's defense of religious liherty was par and
parcel of his larger commitment to liberalism and democracy. It was
Oranam’s conviclion that liberal democratic notions of religious liberty
were not only not detrimental to the Catholic Chuweeh, but actually
could benefil. the Church overall if these ideas were embraced by 1he
hicrarchy. At the time, of course, the Chyrch endorsed only the confes
sional stale — ane thal established Catholicism as the official religion
ol the state™ Ozanam argued convincingly [or a pluralist vision of

! Pope Mue KL Crendragesiine Anaao, pata. 40, Foond online at: heepe s,
valican.va'holy_fatherpivs_xifencyclicalsdocimentsfhl pexi enc 19310515 _
quadragesimo-anno_sshunl (accessed 10 FPebruary 2000 "Yot since in the
course of Lthese sarne vesrs, corrain doubis have arisen concerning either Lthe
correct moaning of s;mne parts of Leo’s Encvclical or conclusions 1o be deduced
therefrom, which doubls i lurn have even among Carthaolics given rise to con-
woversies thal are not always peaceful; and sinee. Lirtherimore, new needs and
changed comditions of our age have made necessary a more precise application
ot Leo's eaching or even cerlain additions thoreto, We most gladly seize this
fitting cocasion, in accord with (hir Apostolic Office through which We arc
theblurs Lo all, oy answer, so far az in Us lies, these doubis and these demands
ol the prosent day”,

= For more information aboul the Catholic Church and the conleccional
state see, Jouw Cowiey, "Dignidaris hemsanae and the Catholic Sociely: The Con-
fegsional Siawe as a Poroomial Possibilits”, in Peree AL Pagan Agvian - Terpss
Aukr {ods)), The Hunsas Porsor and o Culiure of Freedonr (Washingion, DC.:
American Maritain Association: Disoibuted by Catholic Universily of america
Press, 2009
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raligions liberty using a |logic that foreshadowed the one used suceess-
lully by John Courtney Murray roore than g cenlacy later??, which
would eventually find its way into official Cliurch teaching by way of
Murray's drafring of Dignitaris Humainae, the Declaration on Religious
Liberiy al Valican Council IV,

Historical Background

The Cathelic hicrarchy's class allinnes. and ecccasional interchange-
ability with the elite sncial, political, and econemic classes of Western
Furope began during he Gnal centuries of the Bomean Bmpire and
deepened throughout the Middle Ages. In France, the Eeformation and
the: Enlighlenmen! croded the power of the ancien réeime — he feudal
monarchs and the privileged aristocratic classes of the Valois and Bour-
bom dynasties, who believed themselves o be rulers of the masses Ty
divine [at, Althoush the Chureh did embrace some version of reform
at the Council of Trent after decades of stubhorn denial that its policies
and pracliices had become Increasingly corrupl and intolemsble; i pew-
ertheless, continued o cling to its old alliances with the aristncrartic
classes [for cenluries o come, By the lme Qezanam arveived in Paris in
the early nineteenth century, this unholy alliance was slowly beginning
Lo wunravel as Western Burope look ils Onal steps away [oom [eadal
monarchical gosrernance and toavards constitutional demoeraric states™.

Of course, during Qeanam’s era (1813-1853), France was still reeling
from the upheavals of the French Eevolution {173%) and the relatively
shocl, bul lraumalic, reien of Broperor Napoleon Bonaparts (1804-
1814}, Because of its very cozy and public affiliation with the roval
Family of Lonis XV, and to the feudal aristocratic class in general, the
Catholic Church naturally became a target of the revolurionaries in
178494, The memory of those dayvs ol panic, lear, and persceulion at the
hands of the bloody Tacobin executioners still lingered for the Clurch
twio genaerations later when Ozanam began his academic career. It any-
thing, the Chureh in the early 18307 had become even muore entrenched
in ils alliance with the roval family and the landed aristocracy .

# For more information see, Krimm PACLIscInE, Jofm Conorres Marray avd the
Dileveriroe eaf Relipions Toderaltorn (Kirksville, BMO: Thomas Tellerson Universily
Pross, 194941

“Gee; by vatican vadarchivedist_sounecilsdi_vatican_councilideou-
mentsvar ii_dec] 19631207 _dignitatis-humanas_en hrml (accessed |1 Decen-
ber 201010

U Greaoiey, " Building Lhe Good Society”, 7.

Ak, His Weaorld, 4.
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I'he Revolulion was France's st Qirtation with republican govern-
ance, bul nol i only, o lasl This chactic and fragile cxperiment weald
come to a1 end when Mapoleon Bonaparte crowned himself empenor,
thereby, at the same time, challenging papal authorily over roval
appoiniments. Aler Napoleon, he monsrchy was restored and
rernained in place until 1848, when France would once again enjov a
brict period of republican rule. However, four yvears later Napaleon's
nephew would take the emperor’s throne and pol relinguish il until the
Franco-Frussian War in 1870 when France would finally end the mon-
archv and permanently establish democratic rule'®,

Given this admittedly skerchy overview of French history, il is sll
clear that Ozanam lived during a liminal period that had alrcady tasted
the Torhidden [ruils of sclfule, but had not yet entirely shed the last
voestizes of monarchy and arvistocraric dominance. For this reasar,
French sociery during the early-to-mid-nineteenth century was lunda-
moentally divided ™, There were many who desirved to live wnder a vepulbs-
lican government that was constitutionally secular and independent of
Catholic oversighl and meddling, On the other hand, there were pow-
erful and entrenched forces that thiived in the established context of
a medieval aristocralic governmenl allied, as it was, with the moral
authority and historical constancy of the Catholic Church, 1L was,
thevelore, ullen vy unclear to Catholic liberals like Qzanam how o
appropriately divide their lovalties, or whether or not their lovallics
really needed Lo be divided. A few visionaries like Ozanam eventually
realized that one could be a faithtul Catholic and still embrace liberl
political struclures amd causes.

Whoen Ovanam merived in Paris in 1831 ar the age of 18, the Catho-
lic Church was viewed by a majority of his professors and peers at the
Universily of Paris as hopelessly conservative and mired in medieval
nostalgia?. Lniversities like Paris and the Sorbonne were scedbeds Toc
libera] democralic philosophies and progressive political organization.
Catholicism, therefore, was openly reviled and denounced as anachro-
nistic in almost every venue imaginable®'. Lectures in Faris, in a vari-
ety ot disciplines, nowmally included some menlion of the ways in
which ihe Church had been a detrimental intfluence on society and the
individual, and how modem French sociery needed (o liberale itsell
froom this stifling and oppressive coclesial vole.

E Gercory, "Bullding the Good Society”, 30.

“3corr I Kaveey, "Bubsidiarity and Global Poverty: Developnent [rorm
Belony Upaards”, Vincertlan Heeltage [Special Tese on Vimcendian Higher Edu-
earian and Poverry Reduerions 28:2 (2008, 162,
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(zanam entered this frav and quickly distineuished himsell as an
articulate defender of the Church, nol as an institution permanenily
colangled in deteriorating medieval structures, but rather, a Church
that reached out 1o the people, seeking bonds of solidarity and embrac-
ing the mule of all by all®. Tt lurned out thal this was a lorluilous
moment for Dzanam to make such an arpumenl as the populac Loujs-
Philippe had just ascended the throne in 1330 and immediately insti-
tured modest policies of self-mile [or local povernumenls®™, This cust the
monarchy and s allied Church inoa new and more Hattering light
amaong liberals and the intellectual class. Over the next eighteon vears,
until the revolutions of 18348, Geanam would 1abhe advantage of these
posilive contextual resources in order to plant some of the first seeds
that wauld evertually blossom into the Church's social theory some
sixty years later,

The Sociely of 5t Viancent de Paul

Ozanom was an exceptional young man in oaony respocls, aod his
biographers spill gullons of ink instilling in their readers this sense at
his unusual intellipence, boundless ambition, and sincere picty, Soun
after arriving in Paris, he distinguishoed himsell both in the classooom
and in exiracurriculac debaies as a foemidahle intellectual force, who
combined encyclopedic knowledge with incizive logic and unparalleled
reasoring skills+*. He also quickly assumed a leadership role among a
minorily of Catholic students who were keen 1o detend their taith in
this hostile and oppositional climate®. Ozansm had & burning passion
tor intellectual debate, amd his ]:j_l;ll:Lt_l‘Hr' drove him 1o 1'rr'gb;:‘!t':i'?.|.=e L'fi'hl](l('.lll[ﬂ
in which he could engage laculty and fellow students in lively discus
slons concerning 4 very wide ranging sample of opics. With the help
and mentoring of his good Siend Emmenuc! Baillv, the cdilor of
Lo Tribuarre Carholigue, who agreed o act as host, Ozanam gathered a
group of scholars for regular ongoing debales in whal would becore
knowin as the Conference of History®.

According (o Qeanamn’s bicsraphers, it was out of the debares of the
Comterence of History that the inspiration for the Socicly of 51 Vinceent

2 oAk, His Wirdd, 10, 83.

2 Grecory, "Building the Good Sociely”, 26

HAvcr, His World, 14-15.

= 8aun WMoCanTy, 5T, “Frederick Oranam: Lay Evengelizer™. Voo
Heritape 17:1 {1996), 7,

= Sister M. Eveone, O, “The Social Thought of Frédéric Ozanam”, e
American Catholic Sociologion! Review 221 (March 1941, 43,
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cle: Paul first developed® . It quickly became the tradition of the Confer-
ence of History for the debates to ultdmarely sertle on the relative
mierits of the Carholic faith in relation (o whatever historical topic was
being discussed. Oranam and his compatriots would defend Cathali-
cism, while other groups would represent the mowe mainstresm intel.
leciual position that the Church was pensrally a COITUPL, oppressive
and retragressive foerce in history™. One fateful day, in the middle of
ome such debale, Ozanam was challenged by a fellow student to provide
cvidenee that the Church was a benevolent force, to which he replied
by reciting a litany of evenls in Church history that highlighied ways
in which the Church had unequivecally made the world a better place.
Clzanam’s opponent was not satisfied and argued that the Church might
have been a gond loree at ome time, but questionied how it could be
consirued as a positive conternporary lorce. Ozanam answered by
pointing to the many ood and charitable works being done in the
name of the Churclh by the clergy and the various religious orders.
Finally, the student said, “Ozanam, Chrislianity has done wonders in
the past, but whal is it doing now in Paris for the poor? Show us what
praclical benefit the working man reaps from vour religiom and we too
will believe in i7",

According o his hiogra phers, Oeanam was silenced by this challenge
and he convened a small group of Catholic scholars several davs later
in order to come up with a satslaclory answer this question™. “Aller
this, the "Conlerence of History' became the ‘Conlerence of Charity”
which eventually was named the ‘Conference of Saint Vincent de
Paul™®, Their response to the challenge came in concrete form through
the Society of Si. Vincent de Paul, a confraternity of lay Catholics
who would visit poor, working-class [amilics and perform charirahble
works, like delivering food and gathering fuel for wood-burning stoves.
The: purpose of the society was 1o give lay Catholics an opportunicy to
lve out their vocalion of discipleship to the poor, 1 also cncowrazed
its membership to recopnize the person of Christ in the poor they were
serving®. Also, the Society gave memhbers firsi-hand cxperience with
the most miserable living situations in the realm, and therelore, semaed
as a lahoralory for cestwhile, comfortable intelleciuals of the upper and

“ATDURT Pain. Bonivrers, Dhe Great Frieond: FPrederick Chavarm {Milwakee,
W The Bruce Publizhing Company, 1944), 56-37.
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middling classes to have divect expericnces wilh those classes for whom
they were claiming to be advocates®, Tor these reasons, the Society,
while not quite et a genuine oplion [oe the poor in the contemporary
sense of the phrase, had cortainly graduared beyond the distant, con-
descending and abstract approaches of the merely charitable associa-
ticms common during CGeanam’s day™.

There are also other reasons that Ozanum's loundation of the Saci-
ety of St ¥incent de Paul is important for hoth the birth of Catholic
social thought sixty years laler, and tor the development of ideas
about practical theology in the twentieth and twenty-first cenlurics.
Most importzatly, (he oundation of the Society marked the beginning
of what would become known as the Catholic Action movemment, which
everthially spread across Burope and North America and became one
of the keyv elements in a Catholic renaissance among the laity in sub-
sequent generations®. Essentially, Catholic Action and the Society of
51, Vincent de Paul were movements in which lay people felt inspired
and were concretely empuwered 1o take on moles which had been tra-
ditiomally reserved for those whe helonged to a kind of prolessional
class of sislers, brothers, and priests evolved owver the centuries™.
Dme to the oot that the Society and other Catholic Action movements
began as charitahle organizations, and because there was no scarcity
ol work 1o 20 around due to rampant and pervasive poverty in French
society, there was very little quibbling, let alone organized opposilion
o these organizations on the parl of the official Church.

However, at the same time, but in a very different wein, his tvpe of
organization was very much in the spirit of liberal democratic theory,
which cluirned thar all people were compelenl o play essential socisl
and political leadership roles From which they had been wjustly
excluded by an elite class during the Middle Apes?, Certain mroups of
peopls in Westem Europe, whe had been content wp until this time 1o
passivelv allow a small privilezed class o rule and manage all sspecls

B For a deseriplion ol these conditions sce, fhid, &4

M Jamn Loosy, "Oranarm and Maex", Tie feish Mowrkly 840 no. 64 {December
1953), 476-477,

*IIvaurs, Qzanarm, 144,

* Jhicl., 143,

# T should be noted that many proponents o Calthollc Adtion were erstwhils
opponents ol liberalism and democracy. Sea, Makcarer Lvoy, "Cludstian Dem
oeratic Pacties amd Politics". Jowownal of Conremporary fisiory 6892 (1967), 71,
“In conmast o tho socialisls, who worked for both political democracy und
social progress simultancously, the msl sponsor: of the Catholic movermenns
were alienated almost as much by the cealitarian aspects of democracy as by
the atheizm of continental socialism®.
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of society, were now taking maters into Lheir own hands and establish-
ing new ground muiles for how decisions would be made and whe would
be in charge of executing those decisions, It tumed our that this was
s true for the socieny of the Church as it was for the larser civil soct-
ety of France.

In many important ways. lay people in this Catholic context were
analogous to the proletariat class that was baing written aboul in the
cmerging egalitarian political and social theories of the day*?, By organ-
izing and acting on their own behalf and far the benelil of the dispos-
sessed classes in society, they had nothing 1o lose but the chains of
medieval class oppression. Therelare, the foundation of the Sociely of
S Vincent de Paul can be characterized as something thatl is both
hindamentally conservalive, insofar as it was a chariluble ourreach to
the poor, while, at the same time, it was also something that was
radically progressive and disruptive Lo the status queo due to the Tacl
that it organized lay penple in g way that supplemented and supplinted
thosze who eccupied positions traditionally reserved [or an elite reli-
gious class,

1843 and the Mew Fra

For the sake of brevity and coherence, this article will focus on omly
twa relatively short, but dramatic amd productive periods in Ozanarm’s
lile. It is important to stress al this point that Ozanam produced theo-
logically vich work throughout his life thal would contribute bounti-
fully Lo the nascent Catholic social movement. The reader should not
conclude from the organization ot his work in (his cssay that he was
productive only during his college years and then again lare in his lile,
and that he was otherwise silent or distracred.

During the [ftcen years between the [ounding of the Sociery of
51 Vincent de Faul and (he outbreak of revolutions around Europe
(approximalely 1833-1843), Oranam expended a great deal of time and
energy in the academy. He fnished his degree in law and suffered
through a briel, though distinguished law career in Lyeon betore being
brought back to the University of Paris by a friend and former profos-
sur o lake oral and writlen cxaminations for a competitive appoint-
ment in literatuge ™, To his own surprise, he won the competition and
began a lilelong vocarion as an academic in the discipline he cherished
masl, medieval literatyre, In his late 200 Ovanam experienced a period
of questioning concerning his dilemma over whether o pursuc the

ooy, “Marx", 475-4748.
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priesthood or married lite™, which he finally put 1o rest by marrving
hMarie-Tnsephine-Amélie Soulacroix in 1841, and [athering his only
child Marie in 18467, Throughout this Dlcen vear period, he comtinued
Lo shepherd the Society he helped found in his college years and
walched 11 grow eaponentially as it became an intemational, and then,
eventually, a global movement®?, In his rale as the figurehead of the
Sociely of S Vincent de Paul, he encountered and created alliances
with a number ot key figures in Catholic liberalism and the malerial-
izing Catholic Action movemenls, Some ol his closest collaboralons
throughout his lile were: Frangois-René de Chateaulwiand, nen-Carh-
olic and pioneer of French Romanticiam*®; André-Marie Ampere, phys-
iclst and mathematician®; Jean-Baptiste Henrd Lacordaire, a priest,
journalist and political activist®; and Charles Forbes Bend de Mon-
talembert, a publicisl and historian®,

Tao fully appreciate the importance of 1848 for Gzanam and Catho
lic sacial thought, ane must begin by examining cvents in 1848 when
Fius [X was elected Pope, This was an event thal gave liberal Catholics
enormons bope because evervone expected Pius X to inaugurane an
e of openness and reform ., This new Pope held very liheral views
and his election was mef with great fanfare in the streets of Rome.
The new Pape was seemingly loved by all, and in his first few official
pronouncements he did not disappoint as, o the consternalion of con-
servatve forces in the Valican®, he granted amnesty, relorm of the
civil and criminal code, and limired selfaule® 1o the citizens of the
Papal Stales, Oeanam was elated by the election, and during a bout of
iliness he was sent o laly by hiz doctor where he visited Bome and
enjoved an extended audience with the Pope oo lwo separdle ooch-
sions™, He reported that the Pope know of the Society of 56 Yinoenl,
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de Paul ad thal he was pleased with the way it was invigorating the
laith of lay people throughout the warld, Geanam retarned o France
convinced that the Church swas well on its way o a thoroughgoing
liheral velorm,

Soan aller Ozansam'’s return to France, in the first [ow moenths of
1848, liberal democratic revalutinns broke oul in France, Ttaly, and
other parts of BEurope™. In spile of the new liberal leadership of
Pius X, the Catholic Church was targeted by the revolutionaries
because of his refusal to sever relations and declare war on Catholic
Austria™, In France, the once popular Lonis-Phillipe was deposed in
dizgrace as his adminisiralion was viewed as ineffectual and tainled
by carruplion®™. In Rome, the Vatican was hesieged by revolulionaries
angered over Catholic Austria and because the Pope had not granted
complere demoeraric self-vule in the Papal States, Riots broke out and
revolutionaries attacked the Vallcan, On 15 November 1848, Fius DOs
close fricnd and sccretary ol state, Pellegring Rossi was stabbed to
death on his wav up the Cancellaria®™, Soon afterward, Jean-Bapriste
Palma, a papal prelale, was shot in the head while standing st a window
wilhin the walls of the Varican™. & lew days later, the Pope was spirited
away in an elaborale ruse, narrowly avoiding a similar fare, Fius IX
lived in exile for the next vear in Gaera™, When he returmed o the
Varican, he was a changed man who set about the task of halling =1
liberal reforms, and eventually condemuped sll versions of modern
thought and palitical arganizalion in the encyclical Quanta Cure, wilh
ils addendum, the Svllabus of Erors .

Meanwhile, in France, Ovanam was hard at work tving to defend
liberalism and democracy as idess that could still be held by fmichiud
Calholics in spite of the damage done 1o the Church and s alles by
the revolutionaries. Through the publication of a journal ritled The New
firg, ODeanuam altempted to convinee the Church that it should throw its
influence behind the working class and the revolutionary forces, while,
atthe same lime, rving to convince the revolutionaries that Catholicism
was actually their ally in this bt [or liberty®, In a series of articles
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defending the separation of Church and State he made historical argu-
ments thatl prefegure: those mede one hundred vears later by John Court-
ney Murray and the Vartican 11 Declararion on Heligious Liberty he
drafied. Unformunately for the future of Catholic social theory, Ozanam
[ailed Lo convinee cither side (hat the other was heir vme [riend in this
corlict™. Oranam and his compatrings achieved oo reconciliation of
any kind between the Church and the liberals, and the Chwrel sank
hack inlo another extended, and more damaging period ol conservalism
and dependence on the waning avistocratic powers in Europe.

Inospile ol his ailuee loorecancile leaders of his Catholic laith teadi-
tion with revolutionary representatives espousing liberal demeoceratic
principles, Ozanam did leave nture social Catholics with the important
legacy of his historical hermeneutic — the conviction that historical
context can influence Clurch teaching, and the simple ver subversive
understanding that Church (caching develops over Lime®, Deansm was
astudent of early medieval history, and he likenzd the Church’s social
and political situation to the one Christianity faced during the fall of
hie Boman Empire, when barbacian ioibes were overrunoing the seem-
ingly impenetrable eastern borders and powuring into Roman-occupied
lands in droves. Ozanam argued thatl the contemporary Church should
lake & lesson [eom the Church of that em oand “leave Bycantivrm s
oo ta the barbarians”. He claimed the Church should:

...leavea tha camp of statesmen and Kings who are slaves to seltish
und dynastic inlerests, who mede the weaties of 1815, the Talley-
rands, and the Metrernicks, tor the camp of the people and the
nation. Go over to the people, iz, following the example of Pius TX,
Lo i.ﬂl.l'_'I"..':"_'iL U'L'I.IEL']."-'A.':E i.n. |.]:1‘."- P’L"-l'.'lpll:‘.':_. “‘II‘J‘ I'!-El"-'t": [lt"ﬂ:'ﬂ.:l.":i und Tk i'jg]:llﬁ-_,
who justly claim a larger part in the management of public affairs,
who demand work and food: who do not read the fistoive des CHrmi-
edives, whe do nol sive banguets Lo relormess, and who mest cerlaindy
do not dine at them; who do follow false guides, but for want of
bepler, To go over 0 the peaple is to cease o play the pacl of the
Mazziniz, of the Ochsenbeins and the Hemrd Heines, and to devote
ourselies instead to the service of the mass of people, In rural as
will a5 In urban arcas, T is o thal sense that o go over Lo Lhe bar-
barians signifies to go over to the mass of people, but it is to with-
s them Doome their barbaciiy, o make them good cilizens and
gond followers of Christ, to elevate them in morality and trurh, to
mmakas them [ for, amd worthy of the Tiberty o the childeen ol God®,
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One hundred years laler, John Cowrlney Murray would enlist the
same kind of historical arpument in order to affect a similar kind of
liberal reconciliation between the Catholic bradilion and the American
polilical experiment™. Murray's conlest mirrors Gzanmn's to the extent
that both were rrying 1o domonstrate that the Catholic tradition was
not essentially hostile 1o liberalism, or even to the notion af the separa-
tian of Church and State. Both argued thar the Church had mistakenly
ticd itscll to an "invalid”™ menarchical conceplion of governance, and
that it needed to free itsell [rom Lhis fateful alliance in order to regain
credence in the gves of 1he people®’. Murray argued that a closer read-
ing of Tharnas Aquines demonstrated that the preat medioval scholas-
tic would sdvocate a church-state doctrine more or less idenlical to the
one written into the American Conslitulion®, Ozanam would argue
that a closer veading of |he carly vears of the Halv Roman Finpire
dernanstrated that the Church would be better served by siding with
the rebels than clinging desperaiely 1o the hopelessly anachronistic
institutions of dying empires®, The main difference between Murray
and (vanam was that Murray faced much friendlier historical circum-
stances, and his argument evenlually was cnshrined in Church
doctrine in the document on the "Declaration on Religicus Liberly”
al Valican IT. _

The Catholic Church during Ozanam's era had not yet entertained
the idea Lhal its doctrine could possibly be conditioned by historcal
ciroumstances. Ozanam's advocacy [or Lhe development of doctrine
was subtle and jI ways possibly an element of his thealogy that even
escaped e author's notice. However, by suggesling that the Church's
alliance o medieval roval slructures was merely an historical expedi-
ence, and that the Church should rethink ils position in relation to
madem political, econcanic, and social sensibilities, Oranam was chal-
lenging the doctrine of the contessional state, which al the time would
have been considered sacrosanct, His olaim that the Church should
embrace the modern concept of the separatiem of Church and Siale
was lunlamonnt to claiming thar longstanding doctrines of the Church,
even ones carrying the highesl authorty, were open to debate and
change: This, of course, was not something the Church of hiz era was
propared to acknosaledse,

By the middle of the pexl century, when Murray was making his
doctrinal developmpenl argsuments based on an analysis of Leo XIOT's

™ Tori Covkrser hMuoreay, We Hold These Trudhs: Cutholiz Reflactions an the
Aperican Progasition (New Tork: Sheed & Ward, 19600, 109,

M AucE, His World, 87,

= Munpay, These Tredhy, 203-330.

= Barsann, iy Correspondaioe.



Fradéic Dranam's Tnlluence on Modern Catholic Social Theooy 20

Bermnn SNovarseet, the Church had taken a reactionary position against
any likeral theologies claiming that the docirione of the Church was not
constanl, and that the Church’s social teaching, in particular, demon-
strated significant development over time®. Murray was silenced for a
numnber of vears atter the publication of the last in his secies of aricles
in Theological Sindies; however, less than a decade larer he was asked
o draft the Declaration on Religious Liberty at the Secomd Vatican
Council. The idea that Chinch doctrine develops over limne became
mainstreamed tmplicitly in thal moment, and although there is no
direct evidence thal Murray studied Ozanam'’s work cxtensively. he,
nevertheless, paved the way for the kind of historical hermeneutic
emploved by Murrdy o ground his argument for religious liberty,

Conclusions

When most social theorists today discuss Frédéric Ozansm, lhey
are rightfully drawn to his strong defense of wage justice, worker's
azgociations, and the generally miserable plight of the working class,
This fociss makes perfect sense because these issues ultimately became
central concerns of Rermon Novarwmm and subsequent Catholic social
tradition, These issues alse became parl of a constellation of causes
taken up during the progressive era of Western democratic capitalism
and are oo written into the laws of most developed nations, owever,
Ozanam’s influence on Catholicism and Westem culture muns deeper
than his ardent advocacy for these key labor lssucs, In subller and less
explicit ways, Ozanam's method of historical argument, and his com-
milment (o stapding with the poor through direel expericnces with the
poorest of the poor, have an arguably more prolound ellect on fature
developments in the Catholic social tradition,

When Ozanam was challenged by his pecrs in the Conference of
History 1o demonatrate how Catholicism was changing the Tives ol
contemporary Frenchmen, he instinctively understood this as a chal-
lenge to both his own insululed and comfortable existence, as well as
the Church’s owmn aristocratically coddled position in French socieny
He interpreled the challenge as one that called him out to the diry,
garbage-strewn ghettos of Parls where he and his friends would encoun
ter the very real human byproducts of indusleial capilalism. He could

=T domn Conkrvey Aokrrar, "Leo X on Church and State: The Cenoral
Snuctare of the Conmuversy™, Theologiond Studier 14 (arch), 1-30; "Leo XL
Separarion of Church and Stace”, Vhenloploal Siedies 14 (June), 145-314;
Lazey KA Two Concepts of Government”, Thaological Stdies 14 (Decemberd,
S5 1-567: “Len X0 Two Concepls of Government, Government and tha Crdor
of Culture”, Theolagical Srudies 15 (March), 1-33
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have chosen o inlerpret this challenge dilferentdy, He could have
taken the challenge as a call w he more pious, more litursically
oricoted, or more involved in the political machinery of the Church
and its relationship o lhe State of Louis-Fhillipe, A1 of (hese would
have heen valid, even, in some wavs, more likcly responses to such a
challenge. However, Ozanam chose an option tor the poor insiead,
which resulied in an organization whose praxis was distingnished
[roon other Catholie charitable oulreaches of his day. Ozanam's aption
wes one that would profimure the kinds of preferential opiions called
tor a century laler by liberation thealogians®, and eventually by the
P himselfe,

Although Ozanam referved 1o his work as “chariny” there are many
ways that his vision [or the Society of St Vincen! de Paul transcended
mer: charitable siving and foreshadowed the preferential opticn far
the poor that later appears in Catholic social thought. Mosl impor-
tantly, Ozanam insisled on putting a human face to the olberwise
dislanl and anonymous practice of charily, Ozanam's humanization of
the poar anticipaled the theme of human dignity in later Catholic social
theory, demanding members 1o go out and meet poor Familios and, in
somany ways, adopt them and make their struggles the strupsles of
. the Society members, The Society's approach o the poor also antici-
paled the theme of solidarity in bringing logether people of differenl
classes who were artificially alienated from one another by sinful social,
palilical, and economic structures, and giving them the opportunily of
experiencing their genuine and deep filial bonds under their commen
divine parent™. With the common good constemtly in mind as (he dis-
tant goal of the Society, Ozanam forged an orthopraxis among the
poorest of the poor in mid-nineleenth-century France that would impel
the Church [orwsrd, away from medisval conceplions and towards a
more mature approach embodicd in the concepr of poverty and charity
and the preferential option for (he poor®,

* CGustavn GuiiteRnz, A Theolore of Fibararion (Maryknoll, MY Ocbis Books,
1973y, 130

w Pope Tokn Pa L, Powiliaeis Consorlic, Para 47, Secs hopaaew vatican.
varholy_fatherdohn paul [Vaposi_oxhortations/documentsthl jp-ii_exh_
19811122 _familiaris-comsorto_on html (accessed 11 Decermber 20017,

ITvoes, Oranams, &),

U Benedict XV smessed these aspecls of the option for the poor contribal-
ing o fthe common good and umiversal zolidarity o @ recenl address: Pope
BeExepicT MV “Address of His Holiness Benedicl YT o the Fathers of the
General Comgrogation of the Sociely of Jesus" (Clementine Hall, Valican
Cily, 21 Febmary 2008), See: hlipcfwawwoaticanvacholy_Lbiscbenedict s
specches 2008 februaev/documentshf_ben xvi_spe 20080221 gesiiti_onhrml
[accessed 11 Decermbor 200010,
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e addition o his ploncering orthopraxds, his style of historical argu
mentation also anticipared critfeal thenlogical advances — again, over
ane hundred sears in the Doluee, While Protestanl (heology boecams:
more sophisticated with its recognition of the historical development
af Christian doctrine and practice early in the owenlicth centuey™,
Catholic theology ran into the roadblock of Varican resistance 1o such
ideas, not lifted until the time of the Second Yalican Council. Tmme-
diarely hefore Vatican |1, a number af Catludic thealowians boeean using
a0 hisiorical hermencutic in order to explore the implications of doc-
trinal developiment™. Some of those theologians paid a sieep price for
their curiosily, as with the theology of John Cowrtney Muray, who was
silenced for a mumber of years tor demomstrating doctrinal develop-
mient in papal social teaching. The arsurmen s Murray was making woere
romarkably similar in structure to the ones Ozanam made in 1242
comesrning how the Church only needed to look to its own history in
order Lo discover inspiralion [or allyinge itzell with democruey and the
dosvntrodden, and to ahandon its misguided artachment o its medieval
arislocralic past, 1o a similar way, Moresy claimed thal the Choech
only needed to study its own Thomistic natural law madition in order
to fingd theoretical justification foe the docirine of the sepasalion of
Church and Siale.

Frédéric Ozanam is a piomeer in Catholic social theory tor mare
reastns than his support for workers associalions, living wages, and
democratic structures. Hiz Theological and practical commitments also
foreshadoe: seismic shilts in Cathalic social theory ane hundeed vears
into the botare, In all aspects, Ozanam is both a pioneer and a prophet
for mnodem Cathalic secial thoughr.

™ See Dpnsr Trovvrscn, The Sucial Teachinr of the Christan Claerehes (Mow
Fork, MY Macmillan Company, 19310

 Klurray was joined by othor Catholic thaological lnminarics like RBarnard
Lonergan, Karl Rahmer, Yaves Congar, Hernd de Lubac, aid especially Marie
Dominigue Chenu o their vse of historical arsuwment o support melorm ol
Church teaching amd praclice.
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